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Business ethics should not be understood only in commercial matters. Justice in law, the 
attitude of the administrators towards the personnel under his management, the attitude of a 
teacher towards his students, his dedication to his profession, the attitude of a commander 
towards his subordinates, his respect and love for his superiors, the attitude of a doctor 
towards his patients, the preservation of their secrets, matters that should not be known by 
others, work Attitudes, backbiting, gossip, lies and slander among on-site personnel are 
always included in the scope of business ethics. 


The subject is important, the right to use should actually be the subject of business 
ethics. The perception of halal and haram is the subject of business ethics. 


An employee who does his duty sincerely means that he acts in accordance with 
business ethics. | hope we will explain these issues with a good example. 


| hope the subject is understood and it will be instrumental in bringing the concept of 
business ethics it deserves to our lives. 


| expect understanding from our readers in advance if we are flawed. 


Our aim is to make a touch on the issues that are seen as missing by me in the society. 


WHAT IS ETHICS? 
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Morality is the plural of hulk or huluk, which means "seciye, nature, temperament” in 
Arabic. In the dictionaries, it is recorded that the words "people" for the physical structure of 
the human being and hulk for the spiritual structure are used (Lisanii'l-‘Arab, "hlk" md.). In 
Islamic sources, especially in hadiths, the terms hulk and ethics are generally used to express 
good and bad habits, virtues and vices; especially good habits and virtuous behaviors are 
husnu'l-huluk, mehasinu'l-ahlak, makarimt'l-ahlak, al-ahlaku'l-hasene, al-ahlaku'l-hamide, bad 
habits and bad actions are suu'l- huluk, al-ahlaku'z-zemime, el-ahlaku's-seyyie. In addition to 
morality, behavior and etiquette rules related to various areas of daily life such as eating, 
drinking, conversation, traveling, decent, polite and admirable behavior patterns, short and 
wise words giving advice about these and the works in which these words are compiled are 
also called adab or adab. one 


Although the main subject of our book is Business Ethics, the basics of morality are also 
emphasized. The issue of worldly earning and spending, which is the biggest occupation of 
worldly life, has been evaluated in the context of business ethics. Because a Muslim with 
good work ethic is considered to be in good standing in other matters as well. Being ethical in 
the business world where interests conflict will bring morality in general moral rules. 


WHAT IS ADAB-I MUASERET? 


Adab-i muaseret (adab-1 muaseret), which comes from adab, which is the plural of adab, 
and muaseret (muaseret), meaning "living in peace, reconciling with each other", which is 
used for the knowledge that gives them good attitudes and behaviors, is generally a civilized 
form that strengthens the feelings of love and friendship of individuals and segments of 
society towards each other. and moral behavior, politeness and etiquette. Although this 
expression is encountered in classical Islamic sources, it is seen that the use of the 
compound gained intensity in the process of entering the Westernization period in the 
Ottomans. The reason for this is that the rules of courtesy in Western culture are associated 
with being urban and urban, and therefore with civilization. In Arabic, the words "madani" and 
“civilization” are derived from "medina" meaning "city". The French "civilité" comes from the 
Latin "civitas" (city). The French "politesse" is also based on the Greek word "polis" (city). 
Accordingly, the concepts of polite manners in Arabic and Western languages have been 
seen as related to the city, and they point to the behavior and etiquette in the areas shared by 
everyone; these rules regulate city life, where people are connected to each other and to the 
state through complex social networks (Davetian, p. 9). There are many verses in the Qur'an 
that advise family members, relatives and neighbors to comply with the rights and 
responsibilities required by living together, to be harmonious, agreeable and friendly, and to 
avoid rude, hurtful words and behaviors (for example, see al-Baqara). 2/262-263; an-Nisa 
4/19,114;26,28,[36][37]; Lokman 31/14-19; al-Hujurat 49/1-4, 9-13). In the sections of the 
hadith mecmuas with titles such as "Kitabu'l-Edeb", "Kitabu'l-Birr', "KitabU'l-Cami’", "Kitab 


Hiisni'l-hulk", there are hadiths concerning manners. Abdullah b. After stating that the 
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Messenger of Allah never acted offensively, Omar states that he said "The best of you is the 
one with the best morals" (Bukhari, "Adab", 39). Known for his delicacy and gentleness in his 
behavior, Hz. The Prophet used the expression of good morals in most of his hadiths in the 
sense of "being good-natured and kind, getting along with everyone" (Wensinck, al-Mu'cem, 
"nik" md.). Likewise, the concept of ma’rif, which is frequently mentioned in both verses and 
hadiths, expresses the behavior styles that have been known, admired and practiced in the 
culture of the society for a long time. 2 


WHAT IS THE JOB? 


In the modern system, people need to work in a business group to continue their lives. 
These business groups can be in cities and villages. But the concept of profession is quite 
different from the concept of work. 


What is Business? 


Although people cannot be directed by a business system, there are transactions made in 
line with their personal skills. The concept of work is more validated as a result of personal 
skills and personal desires. To give an example, an individual's job description may be a 
painter or a job he loves. 


Briefly, What is the Difference Between Profession and Job? 


Occupation is a phenomenon that can be realized in some cases to sustain people's 
lives. Work, on the other hand, is a type of survival and gaining value in life, thanks to the 
personal abilities and personal competences of individuals. It should not be forgotten that 
this Earning can be money in some cases. In some cases, this gain can be more appreciated 
and feeling good. 


Occupation, on the other hand, can be a permanent job in which an individual can earn a 
living financially, regardless of whether he likes it or not. Whatever happens to the individual, 
it is very important for him to be careful while earning his living and to do what he loves while 
earning his living. Because individuals need a good and loved job for a healthy future and a 
happy life. 


In addition, if the individual ignores his personal abilities and skills, it is normal to face a 
lot of damage. Therefore, it is beneficial for him to choose his favorite profession, both for his 
own benefit and for the benefit of other people. 3 
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WHAT IS ETHICS? 


Ethics, which is a discipline of philosophy, understands itself as the science of moral 
action and investigates human practice in terms of existing morality conditions in order to 
ground the concept of morality. Morality refers to the quality that allows an action to be 
defined as a good action after moral evaluation. Thinking about ethics is not and should not 
be reserved for elites, moral philosophers, or ethicists. Although every person thinks more or 
less about ethics, they generally do not look at ethics with a systematic approach and do not 
form theories, focus on certain problems or contradictions, and when the problem or conflict 
is resolved, ethics is out of that person's agenda. On the other hand, ethical debates can be 
seen in every human-specific problem in every slice of life, and most of the time, a solution 
cannot be produced from these discussions. (Pieper, 1999, p.22-23). The rapid pace of social 
development or change has caused many moral, legal or normative difficult problems to grow 
and accumulate like an avalanche. The activity of seeking answers to the contradictions 
caused by these problems is a kind of ethical study. This activity not only deals with open- 
ended and unanswered questions, but also re-examines, criticizes, and analyzes old rules and 
answered problems and produces different solutions if necessary (Cobanoglu, 2007, p.3). 
According to the opinion holders, who state that an all-encompassing ethical understanding 
and a set of moral rules that people have to comply with have been created due to the needs 
emerging at the end of the processes that modern societies have gone through, Morality is a 
system of rules regulating people's relations with society and each other, and differs 
according to different conditions. As a branch of ethical philosophy, it is concerned with 
characterizing the values that form the basis of human relations as morally good or bad, right 
or wrong. It is argued that the modern understanding of ethics is based on the knowledge- 
power relationship and that these two wings complement each other (Kodal, 2003, pp.36-37). 
The developments in science and technology have caused many concerns about the future as 
well as the benefits they provide to humanity. These concerns increased the interest in ethics 
and revealed that ethical codes or norms should be worked on (Cobano§glu, 2007, p. 12). This 
process works quickly. Ethics integrates with the concepts of happiness, freedom and 
goodness, which can also be described as the highest concept. The highest good emerges as 
the horizon of the field of meanings where freedom has the opportunity to be realized within 
the framework of efforts and studies carried out for the realization of a life practice that has 
been completely overcome and achieved (Pieper, 1999, p.149). Considering the purpose of 
ethics, a series of sub-objectives are revealed (Pieper, 1999, p.18): - Explaining human 
practice in terms of its moral quality, -Developing a critical, morally determined 
consciousness, -Creating a form of ethical argumentation and grounding processes for 
criticism, -Moral To show that action is not dependent on the will of man, on the contrary, it is 
an indispensable quality of his existence as a human being, -To teach to love human. While 
Socrates defined philosophy as knowing what one does not know, it was used in Greek for 
the love of knowledge. Philosophy; Scientific knowledge, which explains the relationship 
between man and the universe systematically and conceptually, is called the sub-branch of 
philosophy, and ethics is described as the philosophy of moral values. Ethics has emerged as 
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a philosophy of values that tries to give answers to all kinds of questions that can be asked in 
relations with other people according to "good-bad" evaluations (CobanoGlu, 2007, p.9). 
Aristotle considered ethics as a field of philosophy on its own by separating it from the 
theoretical philosophy of logic, mathematics and metaphysics. He divided practical 
philosophy into three areas as ethics, economics and politics, while keeping the subject of 
theoretical philosophy limited to unchanging and changing phenomena, he stated that 
practical philosophy deals with human actions and their results (Pieper, 1999, p.29). Ethics is 
about general beliefs, attitudes, or rules that guide habitual behavior. Ethics as a branch of 
philosophy; It aims to sift through the tradition that shows us how we should live. In this 
sense, every society has its own ethics (Des Jardins, 2006, pp.46-58). Ethics, briefly 
expressed; it means philosophical thinking about moral problems and moral judgments as a 
branch of philosophy (Frankena, 2007, p.20). It is stated that the best analysis of the currents 
of thought that have been put forward from the 19th century until today has been made by 
philosophers recently. In this context, one of the analyzes made within the scope of various 
currents of thought has been the re-questioning of the concept of value. Thus, ethics, as a 
sub-discipline of philosophy, has begun to examine the relations of man with his natural 
environment, as well as questioning the relations of man with other people (Arapkirlioglu, 
2003, p.95). Ethic; It deals with human values in terms of what "good" and "bad" are, and how 
"wrong’ and "right" should be understood (Giindogdu, 1999, p.30). It does not seem possible 
to develop a theoretical understanding without examining and critically evaluating human 
attitudes and behaviors, actions seen in social life, and social life. In other words, within the 
scope of various thoughts in the ethical theory, an understanding of opposition or opposition 
to the existing established order is adopted as a point of view (Arapkirlioglu, 2003, p.97-98). 
Making ethical judgments, making evaluations about right and wrong, advising what is 
necessary or obligatory means dealing with normative ethics. Normative decisions can guide 
human behavior. For example; Factories should not pollute the environment, forests and 
agricultural areas should not be destroyed. DDT and mercury pollution should be prevented, 
nuclear power plants should be located in the right places. Normative decisions such as the 
species that are in danger of extinction should be protected can be explicitly or implicitly 
linked to a certain ethical behavior criterion or rule (Des Jardins, 2006, p.60). 


After these explanations, it would be right to take a look at the Moral Bet again. 


In order to explain and explain the relationship between morality and ethics, the 
relationship between those who deal with the science of literature and men of letters, theater 
critics and theater players, football critics or referees and football players can be given. In 
these bilateral relations, the former evaluate the issues with a critical approach, while the 
latter perform their work as practitioners themselves. Critics evaluate without taking the 
place of practitioners. Similarly, those who deal with ethics approach the subject of morality 
from a certain distance and evaluate them. By doing this, those who deal with ethics do not 
take moral actions, on the contrary, they only reveal and reflect the moral with a critical 
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approach as a scientist. In other words, ethics, as a theory of moral practice, is not moral 
practice itself (Pieper, 1999, p.33-34). When morality is evaluated from a social point of view, 
it should not be seen as a simple discovery or invention of the individual to guide himself. 
Like the language, religion and state of the person, it exists before the individual and 
continues to exist after the individual, the individual is born into it and becomes a part of it 
more or less. Morality makes demands from individuals, these demands are external and 
individuals internalize this to a certain extent. Considered as a social order, morality 
resembles the rules of law, customs or etiquette. On the other hand, morality, like the rules of 
law, cannot be created or changed by the legislative, judicial or executive power. It cannot be 
threatened by physical force, but it has various sanctions based on words expressing praise, 
condemnation, rewarding, admiration, and reproach. It is usual for moral philosophers to 
divide morality into stages and conceptualizations such as rational, moral, and group 
personal morality are used (Frankena, 2007, p.23-26). While conveying the meaning of moral 
action to people in a methodical, cultural and systematic way is through ethics, ethics reveals 
its knowledge-based structure without taking the place of moral action. Ethics, on the one 
hand, deals with the description and analysis of moral behavior models and basic attitudes, 
on the other hand, by transferring critical criteria for the evaluation of practice by 
methodologically grounding the necessity of morality, it conceptually opens the field of moral 
action that seems complex and contributes to the human being to be able to comprehend 
this field with his mind. provides (Pieper, 1999, p.20). The word moral is derived from the 
concept of ethics. Ethics can be defined as the philosophical study of moral principles. This 
discipline is concerned not only with what is right or wrong, but also with what moral duty and 
responsibility are. According to Shea, morality expressed with the concept of ethics; It 
encompasses a set of moral principles or set of values, a particular theory or system of moral 
values, the principles and standards of conduct that govern an individual or profession. 
Morality; It is a concept consisting of standards, values, principles and rules that investigate 
the right or wrong of certain actions of an individual or group, the good or bad sides of those 
who do the action, and the elements of the welfare and happiness of humanity in relation to 
the purposes of these actions, encourage them and explain the necessary attitudes and 
behaviors. can be expressed (Ozgener, 2004, p.5-6). Despite all their common points, the 
concepts of ethics and morality have many differences. Identifying and defining moral 
problems and contradictions related to human actions, developing solutions, thinking about 
the moral consequences to the finest detail, and deciding on justified solutions with the 
maturation of this thinking will become possible through ethics. Thus, when a person who 
acts for any benefit wants to justify his action ethically, argumentation strategies are 
presented to him (Pieper, 1999, p.20-21). Throughout the history of thought, many thinkers 
have expressed their ideas about moral philosophy, and they have been interested in 
questions and concepts such as the nature of morality, human happiness, good, bad, 
pleasure, pain and virtue. Moral philosophy is a discipline of philosophy, and this subject is 
not only in philosophy, but also in other parts of religions, law and social sciences (Durak, 
2003, p.10-11). When we look at the content of morality, it is seen that it is an abstraction of 
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norms and values that are accepted as binding. These are mostly norms and values that warn 
and call in the form of commands and prohibitions. Although the morals of each group and 
society appear separately, there is a chance of success in trying to reach a comprehensive 
humanity morality by filtering various morals. Freedom, equality, human dignity, justice, etc. 
Many core values form the basis of morality almost everywhere. The main difficulty arises in 
transferring these values to different lifestyles and cultures (Pieper, 1999, pp.36-37). It can be 
said that there are three types of thinking related to morality. The first of these is the 
descriptive empirical study, historical or scientific. For example, they are studies by 
anthropologists, historians, psychologists, and sociologists, and the purpose is to describe or 
explain the phenomenon of morality or to put forward a theory of human nature related to 
ethical questions. The second type of normative thinking is the thinking practiced by anyone 
who asks what is right, good, or obligation. The third type is analytical, critical, or meta-ethical 
thinking. By reflecting on the meaning and function of concepts such as right, good, 
responsibility, freedom, and obligation in the moral sense, asking questions such as how 
ethical judgments and value judgments are formed or verified, what is the nature of morality, 
what is the difference between moral and immoral, and answering these questions. trying to 
give (Frankena, 2007, p.20-21). Some thinkers suggest that by making personal morality valid 
in the social dimension, the individual should act according to the criteria of responsibility in 
his actions. It is stated and criticized that many phenomena in today's society neutralize or 
even destroy morality. He states that the social and economic problems brought about by the 
developments in science and technology surround today's world with insecurity and 
imbalances. For this reason, it is of great importance to increase moral capacity in social, 
political and economic life (Kodal, 2003, p.55). Morality is the will to be good, and those who 
have chosen this will as the basic attitude are also those who have moral competence. These 
people, who have moral competence and responsibility, are intellectuals who can take 
responsibility not only for themselves but also for the people and society they live with. The 
main subject of ethics is the relationship between morality and morality. Ethics reaches the 
goal of being critical by reflecting this relationship (Pieper, 1999, pp.48-49). The morality 
dimension is discussed if the content of behaviors and actions is evaluated in terms of 
compliance with generally accepted rules, and which goals are good and right for people and 
society. If the desire to be good and correct in actions and behaviors is adopted as the basic 
attitude, moral competence is in question (Yildirim, 2003, p.9). The concept of morality is a 
concept of order; It is not a concept of principle. As an example of order concepts; state, art, 
knowledge, etc. concepts can be given. The grounding of these concepts can be realized 
through principle concepts. Justice, truth, beauty, etc. Principle concepts are concepts that 
reveal the meaning of order concepts. While the concept of morality is the concept of order, 
the concept of morality is a concept of principle. Morality is the historical formation of human 
freedom and it needs to be constantly grounded and legitimated by the concept of morality 
(Pieper, 1999, p.45-47). The moral institution includes many elements. These; forms of 
judgment, reasons for judgments, rules, principles, ideals and virtues, general judgments, 
feelings, sanctions and judgments. The types of moral or ethical judgments are very diverse. 
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They can be general or singular, as well as differ depending on time and person. Sometimes 
in our moral judgments, we say that a certain action or type of action is morally right, wrong, 
duty, obligation, necessary or not necessary. Sometimes, evaluations are made about people, 
motives, intentions, character traits, not actions or types of actions, and categorize them as 
morally good, bad, virtuous, immoral, responsible, shameful, holy, disgraced, etc. is named. 
The first of these judgments can be called moral obligation judgments or duty judgments, and 
the second one can be called moral value judgments or virtuous judgments (Frankena, 2007, 
p.28-29). While morality represents the meaning horizon of the community in which the 
individual grows up and actively contributes to its shaping, it can also emerge as a special 
morality for a part of a group (Pieper, 1999, p.39). Questions about what is good and what is 
bad, what is right and wrong, what is legitimate and what is forbidden, and what to do and 
what not to do are moral questions. Social life also finds answers to such questions, which 
are encountered every day, within the framework of the principles put forward by ethics and 
learned in the process of socialization. Thus, we create our behaviors and actions (Karali, 
1999, p.7). Since moral philosophy started with people seeing the moral rules they adopted as 
inadequate, moral philosophers have always been critical of the idea of taking the rules of the 
culture they live in as a criterion. One of the reasons for the objections is that the current rules 
of the society are not very precise, there are exceptions and sometimes contradictions are 
seen between them. Another reason is that the rules prevailing in the society are generally 
verbal, negative, conservative and cannot always adapt to constructive, positive and new 
conditions. On the other hand, there are objections to the fact that the rules of a society are 
bad, immoral, wrong, unjust or meaningless and that they are harmful to human life, and that 
they are in a situation that varies from culture to culture (Frankena, 2007, pp.35-36). The 
adjectives moral and customary are ambiguous; it means both following the valid moral or 
moral rule, and also means that the reason for the occurrence of the action is found in the 
morality and morality of the human being. Accordingly, when a person is said to be immoral, it 
is stated that his behavior or action does not comply with the moral laws accepted by the 
majority, or that his character is corrupt (Pieper, 1999, p.31). 


So how should we understand the Ethical Moral Relationship? 


Ethic; It forms the conceptual dimension of moral philosophy and the theoretical part of 
morality and is used to think about morality in a philosophical framework. Thus, ethics, as a 
branch of philosophy that investigates what is good and bad, what is right and wrong, what 
the purpose of human life should be, what the content of a moral and virtuous life consists of, 
analyzes moral concepts, what good and right means, whether an action is good or not. It 
also focuses on issues such as what the wrong elements are. As lonna Kiiciradi states, since 
there is no society in the world without moral principles, morality, and therefore ethics, which 
is its theoretical dimension, is a value that all societies have, although it changes according to 
time and place. In this sense, ethics, as a branch of philosophy, is an evaluation of human 
behavior in the light of certain normative principles, thus an evaluation in the normative 
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dimension (Durak, 2003, p.12-16). The origin of the word "ethics" is based on the Greek word 
"ethos", which indicates quite different meanings from each other (Pieper, 1999, p.30). This 
word generally includes the meaning of a person's main place and country, the house or 
country he resides in, as well as habits, accumulations from the past, known styles of human 
behavior, customs and traditions. In addition to these, moral and moral consciousness, belief, 
attitude, character, etc. meanings also appear (Atayman, 2006, p.11). Ethics, which comes 
from the word "ethos," can also be simplified as moral theory or theoretical morality. Ethics, 
which has been dealing with whether there is a universal good and universal truth and 
whether they can be achieved since ancient times, has been investigating what the concepts 
of good and right are. While morality is used for the attitudes and behaviors that a person 
acquires afterwards, it is also used as the name of the value systems adopted by the society 
(Arda, 2004, p.21-22). Ethics has two different meanings. In the first of these, it has the 
meanings of habit, custom, tradition, and it is stated that those who obey and practice them 
behave according to ethics. The other meaning is accepted as a narrower and original 
meaning and it is said that an action is taken or behaved according to ethics in the case of 
transforming people into a habit in order to realize the desired good by understanding and 
thinking on the contrary, not applying the rules of action and value measures conveyed to 
them without questioning (Pieper, 2008). 1999, p.30). Ethics as a discipline represents a 
special branch of philosophy. Aristotle, the founder of philosophical ethics; He examined the 
multifaceted and various problems of the period in the dimension of philosophy, analyzed the 
forms and conditions of moral attitudes and behaviors, and tried to express the essence, 
goals and objectives of the moral in a systematic way. With these efforts, the concept of 
ethics has entered philosophy and has been used as a descriptor of philosophical studies on 
morality (Atayman, 2006, p.19). ethical behavior; The duties and responsibilities imposed on 
the individual by the society, the individual's own conscience, feelings of goodwill, and 
understanding of goodness, righteousness and love guide the individual. Evaluating the 
actions of individuals as good or bad is possible with moral concepts such as goodness, 
truth and love. Actions that are considered morally appropriate are considered good, and 
those that are deemed inappropriate are considered bad. In this respect, Kant considers the 
good intentions of the action to be sufficient to qualify this action as good. However, the 
action must also be correct and it is of great importance. As a result, it is a critical condition 
for the action to be good or to be correct together with the goodness (Kilavuz, 2003, p.27-30). 
It is stated that modern society excludes and neutralizes morality and certain ethical 
understandings cannot produce a solution. Especially in Kant's understanding of ethics, 
issues such as disregarding the outcome of the action, considering good intentions to be 
sufficient, considering the individual who fulfills his/her duties and responsibilities in good 
faith, and giving importance to the absoluteness of the duty are subject to criticism. It is 
stated that this understanding saves the person from anxiety and uncertainty, thus enabling 
people to fulfill their duties with peace of mind without taking into account the consequences 
of their actions (Kodal, 2003, p.38-39). Instead of taking the place of moral action, ethics tries 
to reveal the knowledge-based nature of these actions. It sets out criteria for describing 
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attitudes and behaviors and actions in order to examine and understand moral behavior 
models and basic attitudes on the one hand, and to determine moral needs as a method on 
the other. In this respect, it contributes to the conceptual explanation and understanding of 
complex moral actions. Thus, ethics; It deals with moral problems through a systematic 
reflection on morality, scrutiny, research, inquiry and discussion. Since ethics works on 
morality, it questions the legitimacy and justification of norms with a critical point of view, 
and is in a close relationship with politics and law (Yildirim, 2003, p.10). Ethics, which is a 
theory of practical intentions and goals, is one of the most basic and classical areas of 
practical philosophy, which includes the philosophy of politics and law. Ethics is a theory of 
moral action, but this theory is developed primarily for the sake of action, not knowledge. For 
this reason, ethics is not a mental study prepared for the purpose of theory building and to 
provide intellectual satisfaction, but the relationship between thought and action (Pieper, 
1999, p.60). The main purpose and principle of ethics; It can be summarized as showing that 
a person has to make well-founded moral decisions on his own and that he should not 
surrender to any other person or authority while making these decisions. No one is, and 
cannot be, born more competent than another within the framework of moral questions. 
Having a more knowledgeable, enlightened, conscious and critical approach on this subject 
only makes it easier to find one's own place. The person can independently reflect on moral 
problems and contradictions and develop solutions. Ethics has a very important function in 
this process; It is to show the ways and methods about how the individual can realize himself 
as himself or exist as he is and what he is while continuing his life in the society without 
taking the individual under tutelage (Pieper, 1999, p.21). When it is said that whatever a 
person wants, his action has a moral value and is in accordance with ethical principles, the 
only thing that can be said with certainty is that the principles that determine the will of the 
person must be of the generality and quality required by the moral law. If the principles that 
specify the will of the person are valid for every rational being, only then will it be compatible 
with the moral law. In short, this means "act as the moral law requires". Kant always states, 
“Act in such a way as to treat humanity in your own person as well as in the person of 
everyone else, not merely as a means but also as an end.” This commandment is a principle 
demanded by the moral law. means that there is also a good "will." In summary, if the 
characteristic of a valuable action, which Kant put forward with this principle, is to treat 
oneself and others as human beings in performing this action, that is, to treat oneself and 
others as an end, not just a means. (Kucuradi, 2006, p.63-64) Behavioral principles that can be 
determinative in ethical relations usually tell the person's thoughts and general acceptances 
about something done-not done, must-shouldn't, that is, some requirements. Beliefs and 
principles about acting determine the style of actions that a person will take when he or she 
heads towards a goal (Kucuradi, 2006, pp.72-73). Ethics discusses all moral issues on a very 
general, principled and abstract level, by re-establishing the conditions that must be followed 
in order to be defined as moral, regardless of the content of an action. For this reason, ethics 
does not determine which concrete goals are good individually and worth reaching for 
everyone, rather it determines the criteria and shows that according to these criteria, which is 
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the priority and good purpose should be accepted in a binding way. In summary, ethical 
principles express not what is good, but how it is judged and reached that something is good 
(Pieper, 1999, p.28). Ethics has more to do with what a person decides to do and what he 
actually does with the decision he makes, rather than whether he decides to take an action. In 
other words, it is the difference between the desired and the decision and the goal, that is, 
between what is desired and what is done to the other person (Kucuradi, 2006, p.65). The 
questions of ethics developed with the radicalization of the problems seen in daily life 
practice. Moral questions are mostly statements in the imperative and declarative moods. 
For example; Promise not to lie, promise to be faithful, do your job neatly and meticulously, 
act respectfully, help with imperative expressions such as helping is a virtue, it is a statement 
such as hard work is required for success. Ethics, on the other hand, deals with more basic 
and general questions (Pieper, 1999, p.49-50): -Why should the promises be kept? -Why not 
lie? Why not betray trust? Why must man always do his part? Why is it a man's duty to be 
orderly and meticulous? Why is it necessary to help the needy? The basic questions that 
ethics deals with ultimately lead us to the question of "why should people act primarily 
morally and not engage in immoral behavior". Ethics seeks only definitive and final answers, 
and these answers are only conditional and not limited final answers that do not lead to new 
questions. Ethics, which tries to justify morality as necessary, must be based on the absolute 
and ultimate validity that will guarantee its claim to be normative (Pieper, 1999, p.50-51). The 
evaluation to be made in terms of ethical action can be made in terms of actions that do or 
fail to do what is necessary. Answers to the questions of what needs to be done and what 
kind of features it has are necessary for this evaluation. While the necessary action is 
sometimes understood as acting in a way that will achieve the goal or achieve what one 
wants, it sometimes means that the person finds and does what needs to be done ina 
particular relationship. Just because an action is right in a particular relationship does not 
necessarily require it to be a worthwhile and ethical action. The fact that a right action can be 
a valuable and ethical action at the same time is related to the fact that this right action 
causes the least damage to the value of the person, spends the least, and when the 
environment in which the action is performed is taken into account, it is the least damaging 
of the value of the person (Kucuradi, 2006, p.78-81). There are three main pillars of ethical 
evaluation of an action. The first of these is to understand the person's attitude and action, to 
see why-why, and thus to define the action correctly. Second stage; It is the realization of 
one's feature, that is, its value, in terms of other action possibilities within the conditions in 
which the person does the action. The knowledge of the value of the action obtained through 
these two stages and the establishment of its relation with the value of the human constitute 
the third stage of ethical evaluation. Establishing this interest determines the worthiness, 
worthlessness, or correctness of that action. Thus, the worthiness of an action emerges as 
the meaning of that action for people (Kucuradi, 2006, p.16-17). In the ethical evaluation 
process, the person's life, beliefs, goals, wishes, individual characteristics and special needs 
are also effective. A consciousness and belief can be formed through ethical knowledge 
obtained by evaluating individual values, and this consciousness-belief determines the 
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experiences of those who have it in their relations with other people (Kucuradi, 2006, p.37-62). 
Ethics is a field that can be called "philosophy of values" as a sub-branch of philosophy, 
where values are questioned, the concepts of good and bad are critically evaluated. Ethics, as 
a moral philosophy, creates thoughts about the structure of norms related to each subject, 
makes evaluations, creates and discusses solutions to new problems, and as a result, makes 
good-bad evaluations in the field of philosophy about each subject (Cobano@glu, 2007, p.24). 
Ethics, unlike morality, does not reveal concrete action instructions and rules, but rather 
invites those who want to behave well to problematize the norms that are important in 
different situations and to decide what should be done in a particular situation. At this point, 
the freedom in each person's own thought, will and action is real and concrete, especially for 
this, it is intent and determined to show the way and method as an ethical philosophical 
freedom doctrine (Pieper, 1999, p.155). In order to understand the relationship and difference 
between ethics and morality, it is necessary to look at the aims of ethics (Pieper, 1999, p.151- 
152): 1- It is to theoretically illuminate the moral justifications of life practice and validity 
demands in order to show freedom in human desires and actions. In this way, people will 
respect the limits of other people's freedom areas and they will be able to live a common life 
in these areas. 2- It is learning to evaluate according to a critical point of view in terms of the 
legitimacy of life practice. It is to critically examine whether human desires and actions meet 
the demands of morality and whether the principle of freedom is absolutely realized. 3- It is 
the acquisition of moral competence by the people who take action. Moral competence as a 
concept related to social responsibility; It is to be able to decide in the context of the good, 
which is mandatory in terms of the principle of freedom in all situations and conditions that 
necessitate taking the action. Moral competence can also be expressed as modern virtue. 
This concept describes the moral behavior and judgment skills expected of everyone, and the 
social responsibility that envisages everyone's readiness to respect freedom and be 
accountable on the basis of freedom. Looking at the history of ethical views, it is known that 
Kant put forward the views and principles about "willing to do" an action. At this point, it is 
seen that the "willing" aspect of the action is dealt with, "freedom of will’ as a measure for the 
evaluation of the action, and what is required for the action to have a moral value. Thus, the 
basic principle of the principles put forward is expressed as what Kant calls the "moral law" 
and "the principle of willing is to act in a way that is valid every time as a general legislative 
principle" (Kucuradi, 2006, p.62-63). Ethics does not seek to indoctrinate, ideologize and 
teach morality. It only tries to remind and bring to the agenda the principle of freedom, which 
is the human side of human existence, in terms of various forms of not being a free person in 
daily life practice. It asserts freedom as the binding criterion of every practice without 
exception. It insists that no theory or science, however high ethically, can take away the 
freedom of man. Because man has to perceive himself as free among other free ones and 
realize this with his actions (Pieper, 1999, p.155-156). Ethics is getting closer to 
postmodernism with these thoughts. Postmodernism also rejects all theories and ideas that 
limit human freedom, and argues that theory and science limit human freedom and life by 
introducing various rules. At this point, a context and relationship of thought between ethics 
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and postmodernism is observed from the perspective of freedom. Ethics does not make 
people moral, a person can only be a good or bad person by himself, through his own will and 
will. There are reasons that bring out the bad and the good, and it tries to be effective by 
enlightening the people who act ethically about the subject and conditions of moral action 
and making them comprehend freedom as the absolute good that should be. The good and 
evil that have emerged throughout the history of humanity can be considered neither the 
success nor the failure of ethics. Because ethics is constantly trying to correct, improve and 
perfect its own ways and methods in order to appeal to people's minds and encourage them 
to do good, but it cannot in any way attempt to produce any goodwill by excluding and 
ignoring the freedom of the individual or by acting against the freedom of the individual. This 
is an issue that is beyond the power and authority of ethics (Pieper, 1999, p.154). On the other 
hand, ethics is not a super morality and does not offer a catalog of binding action norms for 
humanity. Moral norms arise from the processes of mutual acceptance of each other in 
people's lives, as practical rules to be applied when freedom limits itself in the name of 
everyone's freedom. In summary, ethics; It is not an authoritarian force and declares that 
freedom should not be misunderstood. The task of ethics is to ground formal norms that can 
only be the measure of judging material norms, and to draw this by paying attention to the 
individual's freedom areas, paying attention and looking. Therefore, it is not an ethical 
collection of events. Nor is it the highest moral authority that advises what should be done in 
a given situation, based on predetermined moral norms, since there is no catalog available. 
Thus, ethics is not a phenomenon that takes the place of the subjects in action and takes a 
morally competent position above them. It can only assume a limited function of enabling 
those who act to gain moral competence and directing their practices. What it should do 
should be just that (Pieper, 1999, p.154-155). The purpose of ethics is stated as creating, 
developing and advocating the implementation of principles and rules that will guide 
behavior. This is the most obvious difference between ethics and morality. In this sense, it is 
about the principles, rules and values that make up ethical actions. In this respect, two 
approaches of ethical theory emerge: ethics of action and ethics of virtue (Des jardins, 2006, 
§.269-270). While ethical values were previously characterized by metaphysical concepts, 
today they are handled with an understanding that aims for a better life for humanity. The 
rapid developments in information and communication technology, future generations and 
the concepts of the universe are also examined. Ethics, within the framework of an 
understanding that paves the way for science and law in general, structurally evaluates the 
norms set forth on each subject, creates ideas and offers solutions. With this aspect, it 
provides an opportunity to examine new problematics by preparing a discussion environment 
(Cobano§glu, 2007, p.10). The value of an action in ethical relations describes the feature of 
evaluating that action in terms of other action possibilities under certain conditions. The 
special place that an action holds among actions of the same type, expresses the value of 
that action (Kucuradi, 2006, p.169). According to Pieper, ethics concerns all individuals who 
live in the community, are conscious and know their responsibilities. For a community, norm 
does not mean oppression or limitation, but rather a way of life that emerges with the 
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organization and structuring of life so that everyone can benefit more from freedoms. A life 
without rules is not in question for human beings. The methodological and systematic 
transfer of the meaning of moral action to the person is possible with ethical theory. Ethics is 
not the equivalent of moral action, but informs the knowledge-based content of these 
actions. It prepares the environment for people to conceptually comprehend the field of moral 
action, which has a complex nature with an ethical critical point of view (Kilavuz, 2003, p.17- 
18). The aim of ethics is to teach the individual to be able to make well-founded moral 
decisions on his own while living with others in society and to exist on his own (Kilavuz, 2003, 
p.18). ethical theory; It is the name of the attempt to find systematic answers to questions 
arising from both individual moral views and social and public policies. In this framework, 
while there are questions such as "what should | do, what kind of person should | be, what 
should | value", some examples of social and public questions can be summarized as follows 
(Des jardins, 2006, p.61): 


-Which society is the best? -Which policies should be followed? What regulations and 
practices can protect and improve the well-being of individuals? What should be done in 
cases where individuals do not agree among themselves? -How to prevent or eliminate 
environmental pollution? How should we discuss the causes and solutions of environmental 
problems? How can reconciliation be achieved in the context of environmental issues? 
Ethically, even if an act is not done in bad faith, it must be based on correct information in 
order to qualify as correct. This information is scientifically verified up-to-date information 
that guides and guides correct attitudes and behaviors. These are technical information 
obtained in other disciplines and information compiled from sub-disciplines and 
interdisciplinary studies (Arapkirlioglu, 2003, p.54). This information is important in the 
studies that ethics will carry out in the context of morality. On the other hand, it should be 
emphasized that while making ethical decisions, it is not enough to be informed and it is 
necessary to make an effort to catch the good and the truth. Responsibility, such as 
responsibility, rights, duties, virtue and morality, are among the basic concepts of ethical 
thought (Arapkirlioglu, 2003, p.55). If the purpose of man is to help change and solve the 
problems encountered in life, which are strange, unwanted, and suffer, the way to do this is to 
explain what is happening and to show and illuminate the solution. Raising awareness 
through ethical information opens a door of hope; it opens the door to the hope that an Age 
of Enlightenment can come in the field of ethical problems (Kucuradi, 2006, p.77). 


FROM A CHAT OF ALEV ALATLI 


2.1.3. Storage of records 


It is legally required to keep some commercial records (hard copies of documents, e-mail 
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messages, electronic data stored in any way, etc.) for legal periods and destroy them in the 
conditions and conditions determined by the management. 


It may be necessary for our records to be preserved for longer than normal retention 
periods regarding actual, potential or reasonably foreseeable litigation, official investigation, 
or cases where documents or information are requested by the court. When such situations 
arise, you must retain all relevant documents and immediately suspend routine destruction or 
replacement of documents requested by dispute, investigation or court request. 


Our Legal Department will contact you when we receive information that requires records 
to continue to be retained. 


2.1.4. Systems, networks, electronic communication 


Use TUYAP systems in business-related matters and remember that your use is not 
confidential. 


All communications and information sent, received, created or stored by company 
computer, telephone or other information systems are the property of TUYAP. Make sure you 
are using the systems correctly and in accordance with the relevant policies. 


2.1.5. Use of systems 


Our systems are for business purposes only. While you may use these systems for 
limited personal purposes, such use should not interfere with your work, cause inconvenience 
to your colleagues or to your business relationships in general. You may never use company 
systems or equipment for the following purposes: 


2.1.6. Privacy 


Even in countries with stricter privacy standards, the confidentiality of use of the systems 
is not guaranteed. With e-mail and voicemail messages, internet use can be intercepted and 
disclosed to others during lawsuits or investigations. Where legally permitted, it may be 
monitored that our systems are used by you in accordance with the work. For example, this 
monitoring may be to prevent suspected illegal behavior or misuse of systems, or to ensure 
appropriate responses to customers and others with whom our company is in contact. 


2.1.7.Theft or misuse of goods 
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It is essential that the company property and personal belongings of other employees are 
protected, not abused or attempted in this direction. This rule also includes excessive or 
unauthorized use of company property. 


Theft or misuse of company property and other employee personal belongings can occur 
in different ways, including: 


theft of materials, equipment, documents, money or other physical property, excessive 
use of telephones, computers, photocopiers, fax machines or other equipment not related to 
work, providing falsified timetables or expense reports, , unauthorized use of our trade 
secrets or other assets, * obtaining personal benefit from the customer, supplier or other 
business associate that should belong to the company. 


2.1.8. Intellectual property, private and confidential information 


As with all company property, confidential information, intellectual property, and 
business information should be kept strictly in offices unless otherwise required. 


You must protect and maintain the confidentiality of our confidential and proprietary 
information, trade secrets, and all intellectual property (including copyrights, trademarks, and 
patents) with the same care you use to protect company property. 


The following are examples of types of information that are considered confidential or 
private: 


3.1. Outside jobs, occupations or connections 


When you act as a manager or sign a contract as part of your job, you may be exposed to 
a conflict of interest or create the impression that there is a conflict of interest in this 
situation that you are a party to. 


To avoid this situation, you should not engage in any freelance or "side job" type of 
activity that: 


- work that will adversely affect the quality or amount of work you do for our company, « a 
competitor of any of our companies, + works that give the impression that we support or 
sponsor your work outside the company, * works that will harm our name, « the time you need 
to spare for our company, our facilities, resources or jobs that use or interfere with our 
materials. EXAMPLE: Ayse sells nutritional products during her non-work time. At lunch time, 
Ayse uses her work computer and e-mail address to inform her customers about the 
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discounts on some of the products she sells. DO YOU HAVE THIS PERMISSION? Answer is 
no. Even if she does this activity in her personal time, Ayse cannot use company property 
(work computer and e-mail address) to carry out an activity not related to her job. 


3.2. Interest relations with other companies 


Owning more than 1% of listed shares of competitors, suppliers or customers is not 
allowed. 


Investing or lending money to a competitor is a prohibited conflict of interest situation. 
The same rule applies to customers or suppliers that you or your subordinate work with. It is 
not allowed to establish relations of economic interest in this way. 


For an investment to be considered "small", the investment amount is: 


The discretion you use in our agreements with the company in question should not 
influence or create the impression that you make on our behalf, given your annual fee and 
other relevant factors, + should not affect the decisions of the company you have invested in. 


These limits do not apply to mutual funds; these funds are allowed regardless of the 
investment cost. If you own (or grow) stock in excess of these limits, you must notify your 
manager immediately. 


A potential conflict of interest exists if your spouse or other immediate family member 
works, advises, or otherwise has a financial relationship with one of our competitors or 
customers or suppliers with whom you do business. You must disclose any such conflict of 
interest to your manager and Human Resources. Make sure that you are not created the 
impression of inappropriate communication or loyalty conflicts. 


3.3.Corporate opportunities 


When an opportunity arises to advance our legitimate interests, you have a duty to act in 
that direction. Due to your position, it is not appropriate to take personal benefit from the 
opportunities that are known by using company property, information and company time. 


3.4. Granting privileges to individuals 


Being the supervisor of a relative or person with whom you have a close personal 
relationship, or making hiring or contracting decisions about these people, creates a conflict 
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situation. 


The hiring or retention of relatives is not prohibited, and we do not want to interfere in 
consensual relationships between co-workers. However, we must prevent people from 
creating the impression that they are negatively affected or affected by their close personal 
relationships. Cannot directly control decisions regarding the hiring, retention, promotion, 
contracting or compensation of your spouse, immediate family members, or others with 
whom you have a close personal relationship that could potentially impair your ability to make 
independent, impartial professional decisions You cannot negotiate, approve, or participate in 
any of these decisions. 


3.5.Contracting with third parties 


Agreements must be made in writing. As an employee, you can make contracts in 
accordance with the level of authority communicated to you by your manager. If no authority 
level has been determined, do not sign any contract on behalf of the company without the 
approval of your manager. 


Also, when you terminate a contract before its expiration date, you must obtain approval 
from your manager and the Legal Department. This is because even in contracts involving 
relatively small monetary considerations, indemnity obligations or other contractual 
obligations may be in question, or difficult competition problems or other concerns may arise 
in the event of early termination. 


3.6. Doing business with official institutions 


We work with government agencies, civil servants and government officials in a variety of 
contexts. 


However, strict rules regarding negotiations, contract terms and business relations with 
all official institutions, civil servants or officials are valid. 


If you do business with a government body, agency, official or official, you must know and 
follow these rules. Violation of these rules can result in severe penalties, suspension or 
disqualification from official tenders, and even legal proceedings. To ensure that we are 
complying with these rules, any suspected violation of the law regarding any contract with 
government agencies must be reported. 


Please contact the Legal Department for all these transactions. 
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3.7 Giving or giving gifts or entertainment 


Do not encourage, accept or offer gifts or entertainment that may affect or appear to 
influence the ability to make objective business decisions. 


The purpose of our gift receiving and offering policy is to prevent the establishment or 
the appearance of improper relationships with current or prospective customers, vendors, 
consultants, suppliers and other business partners. 


3.7.1. Gifts 


It is forbidden to give gifts to third parties, other than promotional products, including 
products, personal services or opportunities, and to accept gifts from third parties in the 
same way. 


If you receive or wish to give a gift that appears to create a conflict of interest, consult 
your manager before receiving or presenting the gift, and together with the Ethics Committee 
to ask questions about the appropriateness of such gifts. 


3.7.2. Entertainment 


You may accept or offer regular entertainment, such as lunch, dinner, theater or sporting 
events, if it is reasonable, infrequent, a genuine business meeting, or events for the purpose 
of discussing business matters or developing better business relationships. Extraordinary 
activities or entertainment that require overnight boarding (eg tickets to World Cup matches 
or a weekend break) are generally ineligible. Also, when considering entertainment for 
government officials and government officials, be sure to comply with stringent monetary 
limits set by local laws as set by the Policy for Giving and Giving Gifts or Bonuses to 
Government Officials. 


Get your manager's approval before offering or accepting any entertainment that may be 
viewed as excessive. 


4, RELATIONS WITH OUR STAKEHOLDERS 


4.1. Communication with media and financial circles 


Only authorized employees can communicate with the media and financial circles. 
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All reports and press releases must be consistently submitted and shared only by 
relevant authorities. 


4.2. Information requests from lawyers or government offices 


If you are contacted by an attorney trying to obtain company information or documents 
about a potential or existing lawsuit or investigation, you should notify the Legal Department 
immediately. Even if the questions are not related to an event in which we are involved, this is 
necessary. If you receive a subpoena, summons, or other document that legally requires you 
to appear before a court or respond by a specified date, you must report the matter to the 
Legal Department without delay. 


4.3. Fraud and false or misleading statements 


All reports and written or oral statements about our company must be accurate and not 
misleading. Attempts to deceive our customers, suppliers, shareholders, auditors, or others 
with whom we communicate or do business are strictly prohibited. It; contains intentionally or 
unintentionally false or misleading verbal or written statements or incomplete information 
about our products, services, finances, policies, security, privacy or compliance practices. If 
you are in communication with our internal or external auditors, you should provide all 
necessary information for the preparation of audit reports and, where such information 
appears to be misinterpreted, you should make corrections prior to the publication of the 
relevant reports. You are also required to prepare all internal reports and documents honestly 
and accurately. 


4.4. Advertising and promotional activities 


Fair and accurate advertising practices are a legal requirement. It also helps us maintain 
our goodwill and credibility. 


All claims made in advertisements and other statements made in print, electronic or 
other non-written media must be honest and have a reasonable basis. 


Also, it must be checked for accuracy before publication or publication. This also applies 


to verbal statements, even conversations where you make objective, data-driven or 
measurable comments about our or other companies’ products or services. 


4.5. Use of social media 
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Social media platforms and services are tools that enable us to strengthen our brands, 
promote our products, and engage with our current and prospective customers. 


However, when using social media, 


* you must demonstrate personal integrity, professionalism and responsibility, * you 
should respect the intellectual property rights of our company and third parties, * you should 
represent or speak on behalf of Tiiyap, only if you have the necessary authority, * you should 
not share confidential information or other protected information. 


These measures include social media activities approved or sponsored by the company; 


This also applies if you introduce yourself as a Tuyap employee, write messages about 
our companies, products, services or competitors, exchange ideas or connect with other 
employees or our auditors, agents, suppliers or other partners, use personal social media. 


4.6. Competitors and antitrust laws 


Unlawful arrangements and monopolistic or unfair trading practices with competitors, 
customers and suppliers are prohibited. 


Antitrust and competition laws impose trade restrictions, including certain types of 
agreements or conduct involving competitors, customers or suppliers, or even a single 
market-dominant company. 


There are legitimate reasons and situations when interacting with competitors, and illegal 
collusion cannot be made over these activities. Such activities may be association work, 
industry best practices, joint ventures, competitive intelligence gathering as well as certain 
collaborative activities such as lobbying and legal enforcement. Violations of antitrust and 
competition laws are generally considered crimes for which both institutions and individuals 
can be punished, including large fines and prison terms. The costs, penalties, and civil liability 
incurred in such situations are often much higher than the profits or pecuniary damage 
caused by the illegal act or agreement. 


4.7. Bribery 


Do not offer, give or receive any gift, financial or other advantage of value to another 
person in order to act favorably or to influence decision-making. A bribe occurs when any 
person authorizes, offers, encourages, gives, receives or accepts any gift, financial or other 
advantage of value in exchange for favorable behavior by a company, government agency, 
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officer or employee. Cash payments, gifts, favors, any goods or services of value, or any other 
financial advantage are considered bribes. 


To comply with bribery laws, you must avoid a direct relationship with another business 
party, customer, customer's representative, or government employee or government official 
to make or receive improper payments. 


4.8. Commercial Sanctions 


International trade sanctions laws place restrictions on our ability to do business with 
certain individuals, organizations or countries as a whole. These laws support the foreign 
policy objectives of governments, including priorities such as protecting national security 
interests, combating terrorism, preventing the proliferation of weapons of mass destruction, 
and promoting human rights and the rule of law. 


5. LIFE IN THE WORKPLACE 


5.1. Fair Employment Opportunities and Discrimination 


We promote diversity and inclusion, prohibit harassment and discrimination, and are 
committed to the safety and fair treatment of employees. 


We are committed to supporting workplaces that promote teamwork, diversity, inclusion 
and trust. 


We are an equal opportunity employer. We are determined to treat all our employees and 
those who apply to work with us with respect and dignity, and we prohibit discrimination. We 
recruit, recruit, develop, promote, discipline and provide working conditions, regardless of 
race, colour, religion, language, nationality, gender, marital status, age, disability or other 
categories protected by law. 


Our employment policies and practices are in line with the principles of the Human Rights 
and Equality Institution Law, which includes fair and non-discriminatory employment policies, 
and aims to ensure compliance with these principles. 


5.2.Recruitment of officials 


Before interviewing a current or recent official, check with Human Resources to verify 


ACADEMIA 


that you can legally hire them. 


5.3. Working conditions and workplace conditions 


Our company complies with all applicable laws regarding working conditions. By 
providing a safe workplace, we act in accordance with legal requirements in order to avoid 
risks to protect and protect occupational safety and employee health, and we expect our 
employees to work in accordance with these rules. 


5.4. Mobbing, Harassment and Gossip in the Workplace 


We do not allow any behavior that may cause humiliation and embarrassment of anyone 
working in our company, verbal abuse, nicknames, gossip that may disrupt the peace and 
harmony of the workplace, and we expect all our employees to comply with these rules. 


Behaviors that may cause all kinds of harassment and mobbing, verbal, physical or visual 
behaviors that create an offensive, hostile and humiliating environment are investigated with 
great care and no kind of tolerance is tolerated. 


Moreover; It is prohibited to make offensive jokes or insults about racist, ethnic origin, 
religion, age or sexual content, to distribute offensive pictures or cartoons, to use voice mail, 
e-mail or other electronic means to transmit insulting or discriminatory information. 


5.5. Alcohol and Drug Free Workplace 


Drugs and alcohol can pose a security threat and have no place in the workplace. The 
use, possession, sale, manufacture, dissemination, distribution or purchase of alcohol and 
drugs (other than drugs prescribed by a valid and legal prescription by a doctor) while 
working or on our company property is prohibited. It is also forbidden for our employees to do 
business under the influence of these substances. Under certain conditions, alcoholic 
beverages may be served at the facilities with the approval of the senior management. 
Employees participating in such events are expected to display appropriate and professional 
behavior. 


5.6.Environment 


We strive to support environmental improvement initiatives and reduce our negative 
impact on the environment. 


ACADEMIA 


Our company is sensitive and committed to its impact on the environment through the 
use of energy and paper, the use of printing and production technologies, and the recycling of 
waste. 


In line with this determination, 


We aim to use sustainable and recyclable resources and materials that generate minimal 
waste, « Technologies, materials and processes, where possible, with the least impact on the 
environment, * Same-purpose suppliers and subcontractors. 


6. ETHICS COMMISSION WORKING PRINCIPLES 


You can report any suspicions of violations of the Code, law or policy to the Ethics 
Committee without any fear. In such a case, the Ethics Commission immediately convenes 
and investigates the suspicions and takes the necessary remedial measures if the existence 
of violations is proven. 


You can also report violations of the Code of Ethics by calling the confidential phone line 
at 0850 832 0 270, via voicemail and by introducing yourself. It is important that violations are 
reported regardless of the identity or position of the perpetrator. 


Reporting and Investigations 


All suspicious cases and reports are investigated. In order for this to be done accurately 
and comprehensively, it is imperative that you cooperate with investigations of reported 
violations. 


Following notification to the relevant employee, the identity of any person reporting a 
suspected violation or participating in an investigation into the matter, whether the person 
presenting the report allows disclosure, if disclosure is required by law, regulation or legal 
process, or so that the matter can be duly investigated, will not be disclosed except when 
disclosure is necessary. 


No action will be taken against anyone who sincerely believes and reports a violation of 
the rules or the law. 


6.2. Execution Responsibility of Ethics Commission Rules 
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Human Resources is responsible for the implementation and updates of all rules. 6 


REVIEWS 


In this section, we will try to open the subject in the light of verses and hadiths on 
Business Ethics. We will talk about the basic elements that a Muslim should take as a basis 
when it comes to business ethics. We will try to gather our interest in the subject by trying to 
explain with examples what the Messenger of Allah says about Business Ethics and how he 
applied it. 


In the name of Allah, the merciful and merciful 


"People who fear a day when both trade and sales will not prevent them from 
remembrance of Allah, performing the prayer properly and paying the zakat, and the eyes and 
hearts will be shaken with horror; 


They remember that Allah will reward them with the best of what they have done, and 
give them more out of His grace. Allah provides for whom He wills without reckoning." 


(Surah Nur, 37-38) (Meal Source: Presidency of Religious Affairs) 


Interpretation: 


The word rical (men) in the verse and translated as "persons" does not exclude women; 
because in other verses, while those who worship Allah in various ways, meanwhile those 
who remember Him are praised and given the good news that various rewards will be given to 
them, women as well as men are clearly mentioned (Ahzab 33/35). Here, "persons, men” also 
refers to women, either in a way of expression called "taGlib" in Arabic or "usually based on 
the fact because the practice is like this’. 


Most of the people forget Allah by immersing themselves in commerce, crafts, pleasure 
and happiness in the world of ephemeral testing, they do not perform the prayers on time, 
they either do not give zakat at all or give less due to their love for wealth. These are heedless 
people who have been given for a test, who have lost the test of wealth and blessings by 
being deceived by worldly goods and interests, which is almost like a test question. His 
servants, whom Allah exemplifies, praises, will reward for their deeds, and whom He will give 
incalculable bounties, are those who establish a good balance between the world and the 
hereafter, who do not change the eternal for the mortal, the permanent for the temporary, the 
valuable for the worthless. Sufis have drawn a proof for the state they call "bad" from this 
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verse and said, "There is almost a double consciousness in those who are mortal in Allah; the 
consciousness that belongs to the outer world, to worldly affairs, to the relationship with the 
majestic, is not a curtain to the consciousness that is always busy with Allah and belongs to 
Him. " they said. When he reached the age of 20, he took part in the "unity of virtues" called 
"Hilfii'l-Fudul". A man from the Yemenite Zubayd tribe brought his goods to Mecca to sell, and 
sold a large amount of it to As bin Vail, one of the famous merchants. When it came to the 
payment of the money, As bin Vail did not pay the money, moreover, he threatened this 
foreign merchant. In desperation, the Yemeni merchant sought help from a few mentioned 
people in Mecca. They also sided with As bin Vail, fearing his influence. The Yemeni 
merchant, unable to bear the situation he was in, went up to Mount Abu Kubeys and said, "O 
People of Fihr/Quraysh!" He shouted, telling people about the persecution with poems and 
asking for help. Upon this call, people gathered in the house of Abdullah bin Cudan, an old and 
generous person, and formed "Hildii'l Fudul" with the principle of "being on the side of the 
oppressed, against whoever is the oppressor". Hz. When the Prophet went outside of Mecca 
and his partner entrusted him with a job, he did not return from the place he went without fully 
doing the job that was asked of him. On the other hand, in cases where he transferred a job to 
his partner outside of Mecca, when his partner returned, he was content to ask about his 
partner's health and well-being, not the outcome of the business. 


As an example of trading, Mr. Enes b. The narration transmitted from Malik can be 
emphasized. Accordingly, Hz. The Prophet (saas) wanted to sell a cloth and a glass; "Who's 
going to buy the mug with this mat?" he asked. A man; "I'll buy them for a dirham." said. 
Thereupon, Hz. The Prophet (pbuh) said, "Who will raise a dirham?" they ordered. Then a man 
gave two dirhams. Hz. The Prophet (saas) sold them to him. 


In terms of borrowing and paying debts, the following example is quite significant. Hz. 
The Prophet (saas) borrowed a small camel from someone. When some camels from charity 
camels arrived, he ordered Abu Rafi to pay his camel debt to that person. Thus, he paid his 
debt at the first opportunity and without delay. Likewise, Abdullah b. Having borrowed forty 
thousand dirhams from Ebi Rebia, Hz. While paying off his debt, the Prophet said, "May Allah 
protect your family and your property. The best debt repayment is by praying and returning the 
debt." 


Another example in this regard is as follows: 


Hz. When the Companions of the Companions, who were disturbed by the attitude of a 
person who rudely demanded what he would receive from the Prophet, wanted to march on 
him, Hz. The Prophet said, "Leave him, for he who has a right has the right to speak. Take a 
camel and give it to him." When the Companions said that they could only find a better camel 
than the man would buy, Hz. The Prophet said, "Then give it away. For the best of people is 
the one who repays his debt in the best way." he commanded. 
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Hz. Again, the Prophet (saas) paid a debt of eighty sa to a person from whom he 
borrowed forty sa of wheat, when he fell into a needy situation and asked for his debt. 


As a matter of fact, Hz. Prophet (pbuh); Before and after the prophethood, he carried out 
legitimate commercial transactions both in Mecca and Medina. In partnerships, Mr. It is seen 
that the Prophet always kept his commercial accounts accurately and honestly, and never 
broke up with his partner and never cheated on him. After the prophethood, the purchasing 
contracts were more prominent. It is seen that the Prophet (saas) was also very meticulous 
about debt. 


Hz. Some Incentives and Prohibitions of the Prophet (saas) on 
Trade and Merchant 


Hz. The Prophet encouraged working and earning in the halal way with the sweat of his 
brow and said: "No one has ever eaten a better bite than what he earned by his own hand." : 
"Nine-tenths of the food is in trade, and one-tenth is in the herd." 


Hz. The Prophet (pbuh) gave importance to honesty and honesty in all his affairs and 
was known among the people as "al-Amin" before his prophethood. The Prophet declared 
that the merchant who will be engaged in trade must be truthful, honest and reliable: "The 
truthful, honest and reliable merchant is with the prophets, the righteous and the martyrs." 
The Prophet. The Prophet (saas) also emphasized the importance of the merchant's courage, 
that is, his ability to take risks: "The cowardly merchant is deprived, and the brave merchant is 
provided with sustenance." Hz. The following warning of the Prophet to the society is also 
very meaningful: "| advise you well regarding the traders. They are the messengers of the 
horizons and the trustees of Allah on earth." The Prophet said, "O Allah, bless the work of 
those of my Ummah who get up early in the morning." 


As in all matters, ease should be shown in commercial transactions. He draws attention 
to this issue in the following hadith: "May Allah bestow His mercy on anyone who makes it 
easy when selling, buying, and asking for his receivables." In addition, commercial 
commodities must be brought to the market and the black market must be avoided. Likewise, 
the buyer should never be deceived. Because, "He who deceives us is not from us." has been 
commanded. 


ABUNDANCE 


Aman argues with Ibrahim bin Ethem; 


He says, "There is no such thing as abundance, | don't believe it." 
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"Ibrahim Ethem: Do you see the sheep and the dogs?" says. Man: 

-"Yes" Ibrahim Ethem: -"Which one gives birth more?" Man: 

He says, "Dogs give birth to up to seven, and sheep, at most, triplets." Ibrahim Ethem: 
"When you look around, which ones do you see more?" Man: 

"Sheep are many," he says. Ibrahim Ethem: 


-"Well, isn't ita sheep that is constantly being slaughtered and its number is decreasing!?" 
Man: 


- He says "yes". Ibrahim Ethem: 
-"This is the blessing!. Man: 
"Why is that, why are sheep more than dogs?" when you ask; Ibrahim bin Ethem says: 


"Because sheep go to bed in the first hours of the night and get up before dawn. Thus, 
mercy realizes the hour of abundance and blessings rain on them. Companies may suffer 
losses, unexpected extraordinary events may occur, but if you do not pay while you have your 
money in your safe, perhaps the most important explanation for this is perhaps the most 
important explanation. immorality, the second is the desire to keep money in interest-bearing 
banks. Because the thought that if it breaks the maturity, it will lose interest, the alternative is 
the loss of income against gold or foreign currency. For example, these issues that are tried 
to be explained are incompatible with Islamic morality. commercial immorality is again 
corrupting and corrupting the order it has established. 


Personal development professionals need to see that they need to address people and 
the issues that make people a real person, and that being virtuous is the most important 
personal development issue. Otherwise, the understanding that every way is permissible to 
reach the goal will take precedence and will injure the individual and the society by removing 
people who are forced to success from humanitarian concerns and approaches. 


Akhism and Personal Development 


There are also those who claim that this name, which comes from the Arabic word ahi 
meaning "my brother", is derived from the Turkish aki (generous). Basically, the Quran and Hz. 
Ahi-order, which is directly connected to the Islamic understanding with its principles based 
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on the Sunnah of the Prophet, was accepted and spread easily due to the reminder of divinity, 
which has an important place in Sufism. The Turks have embraced the ideal of futuwwa since 
they accepted Islam and settled in Anatolia and adorned them with their unique valor, 
generosity and heroism. 


COMMERCIAL ETHICS 


While ethical (moral) rules should prevail at every stage of life, we have forgotten them 
and acted in the direction of our own selfish desires and interests, making life inextricable. 


For ourselves, our family and our environment. 


We adapted our commercial life to our own conditions. Our beloved Prophet (A.S.M.) 
talks about the courage within the ethical rules of trade when he says "Be brave, nine-tenths 
of the sustenance is in trade". Otherwise, he doesn't want to say that do the lawlessness, 
somehow nothing will happen with these laws. Because today, we have put the laws that do 
not harm the hosers with our own hands. 


We have allowed immorality with our own hands. 


Most of the time, our lawyers do not understand what the laws we put in place mean. 
What kind of justice is this, that lawmakers, those who implement it, those who execute them 
and citizens who take their actions and actions by following these laws will not understand 
the law and we will have a moral business life. 


Abu Sa’id al-Khudri (radiyallahu anh) narrates: The Messenger of Allah (pbuh) said: "The 
people of commerce (referred to as the companions of sirat-i mustaqim in the verse) are with 
the prophets, the truthful, the martyrs and the righteous." 


We learned all the rules of the trade. 


BRIBE 


The word bribery (bribery, bribery) derived from the root of resw, meaning "reward, wage 
or price paid to provide an unfair advantage’ in the dictionary, refers to an illegitimate benefit 
obtained by abusing authority, duty or influence in fiqh. Since bribery is based on mutual 
benefit and patronage, it is also indicated by the words musanaa (doing mutual favors) and 
muhabat (favoring). The one who gives a bribe is called a rashi, the one who takes a bribe is 
called a murteshi, and the one who mediates is called a raish. 
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Although bribery is not mentioned literally in the Qur'an, it is expressly prohibited in the 
verse (al-Baqara 2/188) which means "Do not transfer people's possessions -a part of your 
property-to the authorities in order to deliberately sin and eat some of their property”. In 
addition, the word "suht" in the verse (al-Maida 5/42) that condemns the Jews who make 
eating haram (suht) a behavior has been interpreted as "illegal ways of earning", especially 
bribery. Hz. Abdullah b. Revaha’'s refusal to bribe the jewelry of her women to the Jews, who 
offered to bribe her women's jewelry in order to reduce the tax, saying, "This bribe you offer is 
a fraud, we will not eat it" (al-Muvatta’, "Musakat", 2); Again, the Messenger of Allah, who 
stated that a body nourished by "suht" could not enter Paradise and that Hell was more 
suitable for him, answered the question of what suht means as "bribery in judgment" (Taberi, 
IV, 581). Bribery, in which the word Suht means bribery, is prohibited in the hadiths and those 
who take bribes (Ibn Mace, "Ahkam", 2; EbG David, "Akzrye", 4; Tirmidhi, "Ahkam'", 9) and 
those who mediate this work (Musnad, V. , 279) is cursed. In addition, the Messenger of God 
described the gifts given to zakat officers in particular (Musnad, V, 424) and government 
officials in general (Ahmed b. Hiiseyin el-Beyhaki, X, 233) as "treason to state property, 
stealing from the booty" (see GULUL), It prohibited all forms of abuse of influence and gaining 
benefits. According to one of the narrations on the subject, Hz. The Prophet was enraged 
when Ibn al-Lutbiyya, whom he assigned to collect zakat, took possession of the gifts given to 
him during his duty, and said: "If he had lived in his mother's father's house, would he have 
been given such gifts? | swear by Allah, in whose hand is Muhammad's soul, that any of you If 
he takes something unjustly from this property by treason, he will bring that property on his 
neck in the form of a bellowing camel or a cattle or a bleating sheep on the Day of Judgment" 
(Bukhari, "Eyman", 3; "Hiyal", 15; Darimi, "Zakat", 30; "Siyer’, 52). 


In the Islamic legal literature, it is seen that bribery is used in two senses, one broad and 
the other narrow. One of the situations in which the concept of bribery is used in a broad 
sense is to obtain unfair wages or benefits in return for the performance of a duty, even in 
matters falling within the scope of private law. For example, Kasani characterizes the 
woman's requesting payment from her husband for breastfeeding her child in marriage as 
bribery (Beda’i‘, IV, 40-41). Again, Hanafis do not consider it permissible by considering the 
price received in return as bribery, since it is not possible to transfer the benefits arising from 
the exclusive rights, which are specialized, to someone else by contract. Hanafi jurists argue 
that such rights cannot be assigned (ibid., VI,190) and are only legalized to compensate the 
harm of the persons concerned, and that the right holder's consent to the price indicates that 
there is no harm (Ibn Abidin, IV, 14-15). For example, it is not permissible to associate the 
price received in return for the transfer of the right to suffocation with bribery (Muhammad b. 
Hiiseyin b. Ali et-Tdri, VIII, 255; Abdiilgani b. Talib el-Meydanii, II, 113). In areas open to public 
use such as pastures, plateaus, and wood collection areas, the wages requested by some 
people from those who use these areas, even though they are not authorized, are also 
considered as bribes (ibn Niiceym, er-Resa ilii'z-Zeyniyye, p. 202-203). Asking for a wage in 
return for a moral duty, such as being a guarantor for a property, is also considered bribery. 
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In a narrow sense, bribery can be defined as "the benefit of a public official by abusing 
his authority or influence”. In the figh literature, the issues related to bribery are generally 
dealt with in the trial procedure (edebii'lkadi) chapters of the furd books and in separate 
works written under the same name. Since it would be impossible to fight against bribery if 
this disease is transmitted to judges who are in the position of distributing justice, issues 
related to bribery have been examined by putting the judge in the center, and some scholars 
have even limited the definition of bribery to the unfair advantage provided to the judges (Aba 
Hilal al-Askeri, p. 195). Since bribery is one of the major sins and a sense of responsibility 
based on religious and moral values should be brought to the forefront in the fight against 
crimes with a devastating effect, besides legal sanction, this issue has been extensively 
emphasized in works related to Islamic morality (for example, see Gazzaii, Il, 154-156; Zehebi, 
p. 142). 


Bribery, which is one of the most difficult and oldest social diseases to be cured, was 
prohibited in all divine religions, as well as in ancient Indian, Egyptian, Iranian, Sumerian and 
Greek societies, this crime was combated and especially judicial bribery was severely 
punished. It is forbidden to accept gifts except It is stated that the wicked person who 
secretly takes bribes to mislead (Proverbs, 17/23) and openly cursed (Deuteronomy, 27/25) 
those who take bribes to kill an innocent person, leaders and judges who ask for gifts and 
take bribes (Micah, 3/11 ; 7/3), the people of the city who deviate from justice and love bribery 
and seek gifts (Isaiah, 1/23) have been vilified. shows that bribery is quite common among 
The expressions of the Qur'an also confirm this point (cf.). 


Considering the statements in the New Testament that during the trial of Paul, Felix, the 
governor of Caesarea, was expecting bribery from him (Acts, 24/26) and that Paul did not 
respond to this expectation, it is concluded that the Christian holy book does not approve of 
bribery. In Christianity, bribery is considered a sin in terms of religion as well as a crime in 
canon law. According to Catholic canon law, the judge's request for any benefit from the 
parties is sufficient for the establishment of the crime of bribery. In terms of the bribe giver, 
the crime occurs by making an offer of benefit to the judge before the verdict. The bribed 
judge and the bribe giver are expelled from the church. In addition, the judge who is involved 
in such a crime is dismissed from his duty. It is a crime that church officials abuse their 
spiritual powers, such as confession for money, to obtain benefits from the church, and that 
the bribe payer should be expelled from the church. Byzantine Emperor Justinian | (Justinian) 
set the principle of recording the bribe as income to the church. Bribery was accepted as a 
crime in other Christian denominations other than Catholics, and such crimes especially 
committed by church officials were met with more severe sanctions than others. 


Islamic scholars have agreed that bribery is haram. Considering that the penalty 
increases or decreases in proportion to the impact of the crime on society, it has been stated 
that the penalty for bribery taken by senior officials, especially those in the judicial 
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organization, has a greater legal/worldly and otherworldly sanction. Giving the bribe to the 
children or family members with the knowledge of the person in charge has the same 
consequences. Islamic jurists have divided bribery into some parts in terms of the provisions 
of the giver and the receiver. 


1. Bribery given or received for the purpose of canceling/preventing any right or justifying 
the wrongdoer is haram for both the giver and the recipient. Hanafi jurist Cessas states that 
the judge who takes a bribe commits sin in two aspects, one by making unjust profit and the 
other by making an unfair judgment contrary to the principles of justice, and the bribe giver is 
in the same situation because of his contribution to these results (Ahkamiu'l-Kur 4n, Il, 433). 


2. Bribery in the sense of "benefit provided to the authorities in order to obtain a duty" is 
also haram for both parties. Because it is the duty of the authorities to investigate whether 
the person to be appointed to a certain duty fulfills the qualification and merit requirements 
and to act accordingly, and the benefit provided in return for the duty is bribery. Since the 
other party is in a position to obtain a duty that is unfair or violates the rights of others by 
deviating from the normal procedure, the benefit it provides is in the form of a bribe. Islamic 
jurists discuss this issue mostly because of the issue of bribery and getting the duty of kadi. 


3: 


In cases where it is possible to obtain a right or to repel harm and cruelty only by giving 
bribes, bribery is haram for the recipient, but according to the majority of jurists, it is not 
haram because it is a necessity for the giver. Due to the cruelty of the polytheists, Abdullah b. 
The narration that Mas'ud got away with bribery is cited among the evidence supporting this 
view (Sadriissehid, pp. 91-92; Selabi, V, 31). In the same way, it is permissible for the majority 
of jurists to pay an intermediary fee to a person who is not a civil servant in order to ensure 
that he can do a job that he has the right to do, but this fee is considered haram for the 
recipient. Because it is a duty to help the rightful, and getting paid or gaining benefits in return 
for a job that needs to be done is bribery. Although there are some who consider the help as a 
tip given to a non-official intermediary after the end of the unrequited work within the scope 
of bribery, it is accepted in the ijtihad that this means responding to the benefactor without 
expecting anything in return and helping in good deeds, and therefore should not be 
considered a bribe. Although it was not stipulated in the beginning, the fact that the 
donations collected by the congregation for the imam and muezzin were permissible at the 
end of their mission is cited as a basis supporting this view (Sadriissehid, pp. 84-85). Some 
scholars oppose the view of the majority on the grounds that there is no evidence showing 
that bribes are allocated in case of need, that there are clear texts that prohibit eating 
people's property for unjust reasons, that the briber helps such an injustice, that a bribe to get 
the rightful person's right means a waste of property. (Shawkani, VIII, 268). 
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Since there is no penalty for bribery, the principle of making different arrangements 
according to the conditions and needs has been adopted in figh (see T'ZIR). The bribe 
recipient, the giver and the bribe agent are equally responsible in principle. However, it is 
possible to impose different penalties on the related parties in proportion to their contribution 
to the crime. The jurists are unanimous that the judge who committed the crime of bribery 
will be dismissed due to his sensitive position. It is stated that other public officials can be 
reinstated according to the state of regret and need (Bedreddin al-Ayni, II, 67). The crime of 
bribery can be proven with evidence such as confession, document, and testimony, as well as 
certain presumptions in this regard (Abdullah b. Abdulmuhsin al-Mansior, p. 109-112). 


Islamic jurists are in agreement that it is forbidden to give bribes to be appointed to the 
position of judge, that the person appointed in this way cannot serve as a judge and that his 
decisions will be invalid (Ibn Hajar al-Heytami, p. 134; Abdullah b. Abdulmuhsin al-Mansur, p. 
147). Although it is accepted unanimously that the bribed judge loses his qualifications of 
justice and is a sinner, there are different opinions as to whether his verdict is valid or not. 


1. Taking a bribe in a duly proceeding case does not necessitate the judge to be 
dismissed directly, and the state of fission that occurs in this way does not affect the validity 
of the judgment by itself. Therefore, the judgments given by the judge are valid until he is 
dismissed. This is the preference of Fahreddin al-Pezdevi, one of the Hanafi jurists. Ibn Abidin 
(d. 1252/1836) draws attention to the fact that the judges of his time commonly took bribes 
under the name of "crop" before or after the hearing, and for this reason, he agrees with this 
view by stating that if the judgments given by the judges are deemed invalid, there will be 
disruptions in the functioning of the judiciary (Redditi'l -muhtar, IV, 304). 


2. 


The duty of the bribed judge does not automatically end unless a condition is put forward 
that he/she will be dismissed if he/she commits acts that do not comply with professional 
ethics and make him/her fall into a vicious situation during his appointment; should be 
dismissed and punished by the head of state or the relevant institution. In this case, even if it 
is just, his ruling on the case, which is proven to have taken a bribe, is invalid. On the other 
hand, the provisions of the other decisions he made duly until his dismissal and the cases 
where the bribe was given to his family members without his knowledge and ruled with 
justice are valid. Hasan b. This is the opinion of the sheikhs of Bukhara and Samarkand, as 
well as Ziyad, Hassaf, Serahsi (Sadriissehid, p. 85; Burhaneddin al-Buhari, VIII, 37; Ali Haydar, 
IV, 682). 
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The judgments of the judge in the case of bribery and in all disputes after that are invalid. 
Because the judge who is proven to have taken a bribe is deemed to have lost the quality of 
justice sought during his appointment to this duty and is automatically dismissed. This is the 
view of Abu Hanifa, Shafi'i and Hanbali madhhabs and the view accepted as sound by the 
Malikis. 


Ali er-Razi, Tahavi, Kerhi and Iraqi sheikh from Hanafis preferred this ijtihad. Ali Haydar 
Efendi's attributing this view to Hassaf (Diiri'l-hikkam, IV, 682) seems to be wrong (cf. 
Burhaneddin al-Bukhari, VIII, 37). 


The property given as a bribe, according to the view preferred by Hanafi, Shafii and 
Hanbali sects, does not leave the property of the owner. In this case, if the owner is known 
and there is no difficulty in transportation, it must be returned to him; If the owner is unknown 
or in a place where return is not possible or would be difficult, found property provisions apply 
(see LUKATA). 


According to Malikis and some Hanafi, Shafi'i and Hanbalis, the property given as a bribe 
is removed from the property of the owner and since it is not one of the legitimate ways of 
acquiring property, it is taken and put into the baytulma to be spent for public benefit. Those 
who hold this view, While he does not approve of Ibn al-Liitbiyya, who was appointed as the 
zakat officer by the Prophet, not accepting the gifts given to him, but also interprets that he 
did not return them to their owners, as he saved money in the treasury, and also based on the 
practices of Hulefa-yi Rasidin and some Companions in this direction. According to the first 
view, a person who acquires a property acquired through inheritance or bequest, should 
return it to its owner, and if he does not know the owner, he should give charity on behalf of 
the needy, and according to the second view, he should give it to the people in need. 


Due to the fact that bribes are often given and received under the guise of a gift, the 
relationship between them has been one of the problems that have been emphasized since 
the first periods. In fact, the presentation of bribes under the name of gifts constitutes an 
example of efforts to provide a formal ground of legitimacy (deception against the law) by 
hiding illegal results or benefits behind legitimate provisions. Hz. While the Prophet 
encouraged the giving and giving of gifts with sincere feelings, he forbade public servants 
from accepting gifts that could mean bribery or abuse of influence. The narration that he 
considers contagion with harams hidden behind halals, including bribery under the guise of 
gifts, among the causes leading to disaster in society (Sirdye b. Sehredar ed-Deylemi, |, 334), 
even though it is not included in the basic hadith sources, zakat that embraces the gifts 
presented to him This narration is supported by Ibn al-LUtbiyyah, the official of the civil 
servant (cf.). From the practices of Hulefa-yi Rasidin, who took the warnings of the 
Messenger of God into account, and especially from the circulars and instructions they sent 
to the governors, it is understood that they were sensitive to the efforts to legitimize bribery 
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by giving the appearance of gifts (Cessas, II, 434; Sadriissehid, p. 91; also see HEDIYE). ). 


Some of the other provisions regarding bribery, whose effects on legal relations and fiqh 
provisions are discussed in detail in fiqh works, can be summarized as follows: 


1. While the issue of equivalence between spouses is discussed in the marriage contract, 


it is stated that a man who takes a bribe, even if he is in a superior position, cannot be 
considered as morally equivalent to a sanctified (saliha) girl. 


2. 


When determining whether the condition of rushd (an-Nisa 4/6), which has important 
consequences in terms of ability to act, is fulfilled, it is taken into account whether the person 
spends his property in unlawful ways such as bribery. Mobbing is an emotional attack. It is 
aggression directed at any person, regardless of age, race or gender, through harassment, 
harassment and mistreatment. 


In case it is not possible to perform the worship without giving a 
bribe 


Mobbing is generally; 


* He does his job very well, even perfectly; 

* Having positive relationships and loved by those around them; 

* Working principles and values are sound, without compromising them; 
* Honest and reliable, loyal to the organization; 

* Independent and creative; 


+ It turns to people who are superior to the abilities of the bully. 


Mobbing and Abortion 


| have mentioned mobbing a few times. We can summarize it as the systematic violation 
of personal rights by one or more people by means of cheating, deceit and pressure. 
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The concept of mobbing consists of the Latin word "mobile vulgus", which means 
"undecided crowd". The word "mob" means unlawful violent crowd, and the verb "mob" means 
"to gather around, attack or disturb". Since mobbing is a new concept in the literature, there is 
no clarity about its Turkish equivalent yet and there is a terminology problem. Researchers on 
the subject, instead of expressing this phenomenon with a single word, "psychological 
harassment in the workplace, psychological terror in the workplace, psychological violence in 
the workplace, emotional harassment in the workplace, moral harassment in the workplace, 
moral harassment in the workplace, bullying in the workplace, intimidation and bullying in the 
workplace". They used definitions such as "psychological attack". However, the concept is 
sometimes used in its original English pronunciation, as "mobbing", like many other words 
that have been translated into Turkish from a foreign language. 


The concept was first used for workplaces by the German scientist Heinz Leymann in the 
early 1980s. Leymann, psychological abuse; It is defined as the psychological terror applied 
systematically by one or more people against another person, with hostile and immoral 
methods. According to the researcher, the person exposed to psychological abuse becomes 
vulnerable and helpless. Leymann stated that the frequency of mobbing behaviors that lead 
to this situation is at least once a week and the duration is at least six months, and that 
psychological, psychosomatic and social consequences occur at the end of this process. 
Please "CONSTITUTION WITH ANY CRIME". The grievances of women who have to work 
under the pretense of horny bosses and general managers should be eliminated. If the real 
crime is prevented, the abortion problem will be solved by itself. Bosses with plenty of money, 
hearty horny already solve this somehow. 


It's happening to strangers who are already aggrieved. As usual. 


Ahmet TURKAN-NEWS 


[1] http://www.scribd.com/doc/75498076/Psychological-Harassment- 
Alg%C4%B1s%C4%B1n%C4%B1n-Orgutsel-Guven-On-Role 


IS EVERYTHING ETHICAL IS ETHICAL? 


It would not be wrong to say that everything that is morally moral must be ethical in 
terms of religion, the fundamental basis of morality. The mention of haram and halal will be 
enough to open this issue. Haram may be ethically or legally permissible, but not morally 
acceptable. Selling liquor is legally permissible, but morally unacceptable. 
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WHAT ARE HARAM AND HALAL? 


1. What is the limit of halal and haram concepts, are there different types? 


Answer: Everything, action and behavior that is allowed by Allah or not prohibited in 
verses and hadiths is considered halal. Its opposite is haram and it is something forbidden by 
Allah with certain proof. If the prohibition of something is proven not by a definite order but by 
conjectural evidence, that thing is called makruh. The makruh, who is closer to halal, is 
tanzihen; A makruh close to haram is called tahrimen makruh. 


The main thing is to be halal. Things that have not been decreed 
about are considered halal. The following is stated in the Qur'an: "It 
is He Who created everything on earth for you." "Do you not see that 
Allah has placed everything in the heavens and the earth under your 
command and has given you His bounties in abundance, both 
openly and secretly?" 


That something is permissible and halal can be established in one of three ways: a) By 
declaring that it is not a sin. After it is stated in the Qur'an that unclean meat, blood, pork and 
animals slaughtered in the name of anyone other than Allah are forbidden, it is stated that a 
person in distress can eat them, provided that they do not go excessively and do not exceed 
the limit. [3] In this regard, the rule of "necessities make things that are objectionable 
permissible" is valid. b) There is no evidence that it is haram. c) There is no evidence that it is 
halal. Like eating and drinking clean things. In the verse, "The good things have been made 
lawful for you today." is commanded. 


Things that Islam does not want to be done are considered haram. Only Allah and His 
Messenger can impose a religious prohibition. The following verse provides a measure in this 
regard: "Do not say, "This is halal, this is haram," based on the lie your own tongues have 
made up. Then you will invent a lie against Allah." 


The fact that something is haram can be determined by the following ways: a) The 
presence of a verse or a sound hadith that clearly states a prohibition on this subject. b) It has 
been stated that the halal status has been abolished. "It is not halal for you to exchange other 
women or your wives with others, even if you like their beauty from now on." c) Using the 
Nehiy seal. "Do not approach adultery, for it is disgrace, a bad way." d) Using a style that 
expresses avoidance of the verb. After it is stated that wine, gambling and the like are filth 
from the work of the devil, the command "Avoid them so that you may be successful" is like 
this. 
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Haram is divided into two as direct and indirect. a) Directly haram (haram li zatihi): This is 
the nature of haram, which Allah and His Messenger forbade due to an evil in the nature of 
things. Such as adultery, selling dead animal meat, marrying a person with a marriage 
disability. These are actions and behaviors that harm five things that need to be protected, 
namely life, property, mind, religion and generation. b) Indirect haram (haram li non-haram): 
Acts and behaviors that are considered haram for an external reason, although they should be 
basically legitimate. For example, adultery is directly haram, and leaving the veil, which is a 
precaution against adultery, is an indirect haram. Again, shopping during Friday prayers is an 
indirect prohibition because basically shopping is halal. 


What are the animals that live on land, eat and not eat meat? 


Answer: It is stated in the Qur'an that everything on earth was created for man, and that 
everything in the heavens and on the earth was placed under man's command. [11] Again, 
instead of counting the animals whose meat can be eaten one by one in the Qur'an, it is seen 
that it is sufficient to state that good and clean things are halal and unclean things are 
forbidden. 


The following is stated in the Qur'an regarding animals whose meat cannot be eaten: 


"Allah has forbidden you only the meat of dead animals, blood, pork, 
and animals slaughtered in the name of anyone other than Allah. 
There is no sin for anyone who is in distress, if he eats them without 
exceeding the limit and without attacking the rights of others. 
Surely, Allah is Most Forgiving and Most Merciful. He is very 
merciful." "The meat of dead animals, blood, pork, animals 
slaughtered in the name of other than Allah; animals that were 
drowned, shot to death, fallen and rolled over, horned by an animal, 
and smashed to pieces by a predator, with the exception of those 
you slaughter while still alive; standing stones It is forbidden for you 
to seek fortune (luck) with animals slaughtered in the name of 
(idols) and fortune-telling arrows." “Say: “In what has been revealed 
to me, carrion or spilled blood or pork is indeed filthy—or | cannot 
find anything forbidden for anyone to eat it, except an animal that 
has been sinned and slaughtered in the name of other than Allah...” 
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In the first verse, it is stated that three kinds of animal meat are forbidden: dead animal 
meat, pork meat and animal meat slaughtered in the name of other than Allah. As these are 
repeated in the second verse, the six items that "consist of the meat of animals that were 
drowned, shot to death, tumbled to death, or horned and killed by an animal, and the remains 
of a predatory animal" are also included in the scope of "dead animal meat" in the first verse. 


Animals slaughtered in the name of standing stones (idols) are also included in the last 
article of the first verse. 


Whether or not the meat of animals other than the above-mentioned groups should be 
eaten has been determined by both hadith and ijtihads of jurists according to the principle of 
“eating the clean ones and forbidding the unclean ones". In the verse; It is said, "That prophet 
makes clean things lawful for them and unclean things forbidden." With this verse, Hz. The 
authority to "make unclean things haram" given to the Prophet; It includes all animals that are 
naturally disgusted by man, just as it includes animals that eat unclean things that can harm 
people. However, since the extent to which the human creation is considered dirty and 
disgusting can vary according to climate, environment and cultural understanding, there has 
been a difference of opinion on some of the animals whose names or qualities are not clearly 
stated in the verses and hadiths. 


In the light of verses and hadiths, edible and non-edible animals can 
be gathered in the following groups: 


a) The meat of animals that hunt, tear and defend themselves with their molars cannot 
be eaten. Pig, wolf, bear, lion, tiger, leopard, squirrel, sable, monkey, marten, hyena, elephant, 
dog, cat, lizard, fox, weasel Cattle, buffalo, camel, sheep, goat, rabbit, deer, gazelle, mountain 
Goat, wild cattle, zebra, giraffe, chicken, goose, duck, turkey, ostrich, grouse, pigeon, quail, 
sparrow, partridge, starling, heron and grasshopper are among these. Some of these are 
explained in the Qur'an, [28] while others are considered as "good and pure things". It is also 
clear that they are not predators, do not hunt with their claws, and do not defend themselves. 


Although the meat of magpie, dove and nightingale is essentially halal, it is not 
considered good to eat them, as there is a belief in the society that those who eat their meat 
will suffer a disaster. 


Animals whose meat is disputed whether or not to be eaten: 


According to Shafiis, animals such as hyenas, lizards, foxes, horses and hedgehogs are 
halal; Animals such as swallows, peacocks, hudhuds, parrots and owls are haram. The milk of 
an animal is subject to the decree of its meat according to the four madhhabs. Since human 
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flesh is forbidden because of its dignity, a woman's milk is halal for a child who is at the age 
of suckling (up to two and a half years old). Although the horse's milk is said to be haram or 
makruh compared to its meat, it is permissible according to the view accepted as sound in 
the madhhab. Because horse meat is prohibited not because it is considered bad, but 
because it is considered a weapon of war. 


Today, the meat of the animals mentioned above should be examined by medical and 
veterinary sciences in terms of human mental and physical health, and laboratory results 
should be revealed. Thus, the scientific control of the prohibition reasons of Islam is done. 


Which of the aquatic animals are edible and non-edible? 


Answer: It is stated in the Qur'an that sea hunting and food obtained from the sea are 
halal. When asked about the sea, the Prophet said, "Its water is clean and dead is halal." 
replied as. Where there is no clarity in the verses and hadiths about seafood, what really 
matters is permissibility. 


According to this, all animals that live in water and cannot live on land are halal, provided 
that they are fish. There is no need for strangulation in these. However, according to Hanafis, 
fish that have died spontaneously and have surfaced cannot be eaten. Hanafis have relied on 
the absolute meaning of the word "meyta (dead animal meat)" in the Qur'an in this regard. 
Because when it is not clear when it died, such a fish carries a risk for human health. 
However, fish that die due to the water being too hot or too cold, being trapped between ice, 
being trapped in water and being drawn in by the water are not considered to have died on 
their own, they can be eaten. However, if time has passed since his death and signs of 
deterioration are seen in his meat, it is inedible. 


The flesh of every fish-like fish bearing the name of fish, such as turbot, carp, dolphin, and 
eel, is eaten. Apart from this, aquatic animals are considered as disgusting animals and are 
included in the scope of "habais". Therefore, it is not permissible to be eaten. For example; 
crabs, mussels, oysters, lobsters, snails and turtles are among them. Still; The meat of 
animals that are not in the form of fish, such as walruses and sea lions, are also inedible. 


According to the three madhhabs except Hanafis, any animal that lives only in water - 
even if it died by itself-can be eaten and is halal. The evidence on which they are based; "The 


water of the sea is clean, the dead are halal.” It is hadith. 


According to Shafiis, living things that can only live in water and cannot live on land are 
halal even if they are not in the form of fish. 


There are three views on the meat of animals living both on land and in water, such as 
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frogs, crabs, turtles, snakes and crocodiles. a) According to Hanafis and Shafiis, it is not halal 
to eat them. b) According to Malikis, such animals can be eaten and are halal. c) According to 
Hanbalis, it is not halal to eat crocodiles, frogs and turtles, others can be eaten. However, 
animals with fluent blood, such as turtles and hippopotamuses, require strangulation. 
Although the crab does not have flowing blood, according to the common view in the sect, 
any part of the crab should be cut and slaughtered. 


What is the Islamic approach to alcohol? 


Answer: Alcohol is prohibited in all monotheistic religions because it is harmful to the 
physical and mental health of a person. In the Torah, the Jewish holy book, it is said: "And the 
Lord Aaron spoke, saying, When you and your sons enter the tent of meeting, do not drink 
wine and liquor, lest you die, as an everlasting law by your generations. That the holy and the 
vulgar, and the unclean, the pure to distinguish them from each other." It is said in the Bible 
about this: "While they were eating, Jesus took bread, gave thanks and broke it, and gave it to 
his followers, and he said: Take and eat, this is my body. And he took a bowl of wine, gave 
thanks, and gave it to them, saying, drink of it, because This is my blood, the blood of the 
covenant that is shed for many for the forgiveness of sins. But | say to you, | will drink it fresh 
with you in my Father's kingdom, until that day | will no longer drink of this fruit of the vine." It 
is known that the ancient Turks were attached to Shamanism before Islam. In this religion, 
kumiss and similar beverages were drunk on joyous days and consecration ceremonies. 


Before Islam and during the Meccan period of Islam, Arabs of ignorance used to drink 
alcohol and considered it a part of life. In a verse that was revealed in Mecca, the drink 
obtained from dates and grapes was mentioned, but no prohibition was imposed on this 
issue. [42] In Medina, Hz. In the verse, which was revealed upon the application of Omar and 
the prayer of the Messenger of Allah, it was stated that there was both a great sin and some 
benefits in alcohol, but that his sin was greater than its benefit. After that, in a verse that was 
revealed due to the drink drunk at a banquet given by Abdurrahman Ibn Awf and the imam 
who led the evening prayer misread it, he was asked not to approach the prayer until he knew 
what to say when he was drunk. The above-mentioned verses did not state a definite 
prohibition, but it was now clear that Islam would have the final say on this issue. Hz. The 
Prophet determined the application principles of the above verses as follows: "Every 


intoxicating thing is hamr (wine), and every hamr is haram." "A little of what is mostly 


intoxicating is also haram." 


Hz. Alcoholic beverages obtained from certain products such as grapes and date juice 
during the Prophet's time were later obtained from many plants under various names, and 
liquid or solid ones such as poppy, cannabis, cocaine were found. Whatever the name; Every 
substance that causes intoxication when it is eaten, drunk, injected into the vein or smoked, 
that is, iskar (intoxication), has been considered as a drink by the majority of jurists directly, 
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and according to Abu Hanifah, by comparing it to wine (hamr). According to Hanafis, the 
word "hamr" is used as a metaphor in the above hadiths for drinks other than wine. 


Is it permissible to sell and trade alcohol? 


Answer: It is forbidden to drink alcohol, as well as to trade it. There is no difference of 
opinion among Islamic scholars on this issue. It was narrated from Anas (r.a) that he said: 
"The Messenger of Allah cursed ten people because of drinking: Those who drink alcohol to 
produce it, drink it for themselves, drink it for themselves, carry it, carry it for itself, make it 
drink, sell it, eat its money, buy it, and Bought for...” 


According to Abu Hanifa and Imam Muhammad, however, a Muslim in a non-Muslim 
country can make such sales to a non-Muslim, which he cannot do in an Islamic country. 
Serahsi (d.490/1097), one of the famous Hanafi jurists, writes the following on this subject: 
"When a Muslim enters dar al-harba with an eman (passport with visa), there is no harm in 
taking their property by any means, provided they consent. Interest, gambling, pigs or dead 
There is no difference between the sale price of animal meat. Since a Muslim enters with 
security, it is not permissible to take their property without their consent. In short, mutual 
consent and agreement is sufficient for the property to be permissible for a Muslim." 
However, according to the other three madhhabs, including Abu Yusuf from the Hanafis, 
every action that is haram among Muslims in an Islamic country is also haram between a 
Muslim and a non-Muslim in a non-Muslim country. 


As a result, unless there are compelling conditions such as a state of necessity or to 
recover a debt, it should be preferred for a Muslim to maintain a clean and decent business 
approach by following the opinion of the majority in both Islamic and non-Muslim countries. 


What is gambling, what is its ruling according to Islam? 


The word gambling (maysir) in the verse comes from the root "yusr’, which means ease. 
It got this name because it is a method of easily gaining or losing property without getting 
tired or sweating on the forehead. Gambling is prohibited along with the prohibition of alcohol 
in the following verses: "O you who believe! Drinking, gambling, stones erected for temples 
and fortune-telling arrows are only evil deeds of the devil. 


Avoid them so that you may attain salvation. Satan wants to stir up 
enmity and hatred among you with alcohol and gambling and to 
prevent you from remembering Allah. Have you given up on (them) 
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now?" 


Hz. The Prophet said the following about backgammon, which was played as a type of 
gambling in his time: "The one who plays backgammon has rebelled against Allah and His 
Messenger." 


Gambling is an unjust way of earning that makes people forget their creator, prevents 
them from praying, drives them into laziness, destroys their ability to work and spreads hatred 
and enmity among people. Many homes and fortunes have been destroyed by gambling. 
Regardless of the name, games of chance, which are games of chance and do not carry labor 
or capital risk, are in the nature of gambling. It is not permissible to play such a game for fun 
and spending time without investing money in the beginning, as it will lead to gambling by 
learning the details and cause the person to be accused of gambling. Some games, such as 
chess, were considered permissible by some Companions as they developed the human mind 
and accustomed it to war tactics. However, for this, as in sports, there should not be a game 
of luck other than placing a prize from outside. 


As a result, in order for a game played with the legitimate aim of doing sports, resting the 
mind and having fun, without the purpose of gambling, to be considered permissible, it must 
meet the following four conditions: ) To protect the language from bad and empty words 
during the game, d) Not to waste time to a great extent. 


What is the ruling on smoking? 


Answer: First of all, it is necessary to get acquainted with the characteristics of tobacco. 
Tobacco from which cigarettes are made; It is a fragrant, enjoyable and addictive herb that is 
drunk by burning the leaves. Since cigarettes or tobacco were not found in the era of bliss or 
mujtahid imams, there are no direct verses or hadiths about them, and there is no ijtihad of 
the imams of the madhhab. Because tobacco was first found in one of the Antilles 
archipelago in America. In 1496 A.D., Christopher Columbus saw the natives burn and drink 
this plant during his trip to the Antilles. One of the sailors took a sample from the Tobago 
Islands and sent it to a merchant in Europe named Petros Marden. In 1511, Spanish sailors 
thoroughly introduced this delightful herb in the ports of Spain and Portugal. Jean Nicot, the 
French ambassador to Lisbon, introduced the nicotine poison named after him—tobacco to 
be used as medicine. After 1560, tobacco now spread to Germany, Italy, England, and other 
world countries, respectively. 


Studies have shown that tobacco is harmful to human health. Inhaled smoke injures the 
cells in the lining of the lung and thickens it. Since the elasticity of the cells is lost, these walls 
burst and become inoperable after a strong cough and sneezing. On the other hand, inhaled 
cigarette smoke causes thickening of the vessel walls and accelerates the development of 
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atherosclerosis. 


It has been determined by medicine that smoking increases the risk of developing lung 
cancer 20 times, doubles the risk of heart infarction, and causes chronic bronchitis and 
emphysema. The nicotine in tobacco is an extremely toxic substance. When taken in small 
amounts, it has stimulating and refreshing effects, increases the secretions of various glands, 
and increases blood pressure. The reason why there is no poisoning from cigarette smoke is 
that 1/3-1/7 of the nicotine in the tobacco evaporates with the effect of heat during the 
combustion of the cigarette, and only a small part of the remainder reaches the lungs and 
blood. 


In medicine, there are powder or liquid remedies made from nicotine against pests. 


Islam, which is a universal religion, should bring a solution to the ruling of smoking, which 
has these effects on human health. Opium was also unknown in the age of bliss. The later 
jurists compared opium to wine, looking at its narcotic nature and said that it was not 
permissible. 


Most of the jurists of previous centuries considered smoking permissible because of the 
lack of verses and hadiths about it, according to the rule "the real thing is permissible in 
things". Even some Shafi'i scholars; They said, "If the woman is a smoker, the cost of 
cigarettes is also included in the scope of alimony." 


Since it is now impossible in terms of science and medicine to say that cigarettes are 
harmless, it would not be appropriate to consider this outside the scope of religious 
prohibitions. in the Qur'an; "Do not put yourself in danger with your own hands..." commanded, 
Hz. The Prophet said; "There is neither direct harm nor retribution." He emphasized that a 
person should not harm himself or others. On the other hand, there is no doubt that the 
expenditure made by the cigarette addict is wasted. In the verse; "Eat, drink, but do not waste" 
is commanded. On the other hand, it is unacceptable in terms of religion, humanity, and 
morality for a man, the head of the family, to pay for cigarettes in a way that hinders the 
maintenance of his spouse, children and other needy relatives. 


As a result, when the damage of smoking to the human body and the environment is 
taken into account, its divinity is clearly seen. For those who are told by the doctor that 
smoking will be harmful to their health, and those who are poor and smoke by deducting the 
alimony from their family members, the prohibition becomes certain. 


Are there any restrictions on the use of gold, silver and silk clothing? 


Answer: Since it is known that people are fond of precious metals and goods such as 
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gold, silver, silk and pearls throughout history, these elements are often included in the 
description of paradise life in the Qur'an. Hz. In the hadiths of the Prophet, some restrictions 
were imposed on wearing gold, silver and silk clothes, which are common ornaments of every 
era. Due to the fact that women have a greater need and tendency to embellish, they have 
been treated more tolerantly in this regard. It has been stated that women can use gold and 
silver as ornaments and wear silk clothing, provided that they do not become extravagant and 
show off and do not use them as a means of sexual provocation. However, their use as 
kitchen utensils is limited. The use of these three substances by men is prohibited as a rule. 


Some of the hadiths stating limitations on the subject are as follows: "Gold and silk are 


haram for the men of my Ummah, but halal for the women." "Do not drink anything from gold 
and silver vessels and do not eat anything on plates made from these two. Because these 
plates are for the polytheists in this world and for you in the hereafter." "The Prophet forbade 
the use of gold rings." Hz. The Prophet used to wear a gold ring. When he saw that people 
were also getting gold rings, he threw away the gold ring and said that he would never wear it 
anymore. People also took off their rings and threw them away. The Messenger of Allah 
acquired a silver ring after that. Bara Ibn Azib (r.a) said: "The Prophet ordered us seven things 
and forbade seven things. We were told to use gold rings, to drink from a silver cup, to use a 
silk cover (meyasir) placed on the saddles, to use silk embroidered fabric (kassi), He forbade 
wearing silk (harir), thick silk fabric (istebrak) and fabric (dibac) with silk (warp and weft).” It 
is permissible to produce and trade these three items and similar ornaments. Because there 
are legitimate areas where they are used, it is also permissible for men to wear silk in war 
conditions or for health reasons. Majority of the jurists have said that silk fabric is not only for 
clothing, but also for items such as quilts, mattresses, cushions and carpets. However, 
according to Abu Hanifa and some Maliki jurists, the prohibition in the hadiths is limited to 
clothing only, and it is permissible to use silk fabric outside of clothing. 


Is it permissible to use cologne and alcohol? 


Answer: Cologne is a liquid that contains alcohol and is used for purposes such as 
fragrance and cleaning, and it is a liquid produced from low-cost materials such as potatoes, 
reeds, corn, or by other synthetic means. It is also mixed with refreshing scents such as 
lemon, lavender and pine. XVII. Discussing the religious judgment of cologne, which has 
started to be used in Europe since the 19th century and has become a large industry by 
becoming widespread today, and perfumes, deodorants, sprays and the like, which are 
included in this scope, is due to the alcohol contained in them. 


The religion of Islam strictly forbids the use of intoxicating substances, whether liquid or 
solid, for intoxication. There is a consensus that it is haram to drink wine and the drinks 
obtained from it. According to the majority of jurists, it is not permissible to drink less or most 
of the intoxicating drinks, regardless of their raw materials. Accordingly, it is clear that it is 
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not permissible to use cologne and similar products containing alcohol as a drink. 


However, there are different opinions about the use of cologne for different purposes 
such as cleaning, cooling, fragrance, other than drinking. 


According to the majority of Islamic scholars, wine is najis. If it is applied to clothes or an 
area the size of the palm of the hand, it will prevent the validity of the prayer. There is no 
evidence that anything other than wine, which causes a little or a lot of intoxication when 
drunk, is najis. According to Abu Hanifa and Abu Yusuf, they are not najis, it is haram to drink 
to get drunk, but if they spill on clothes or on the place where prayer is performed, it does not 
affect the validity of the prayer. 


Muhammed Hamdi Yazir (d.1358 / 1939), one of the scholars of our age, said the 
following on this subject: "Those on whom wine, champagne, arak and cognac are poured 
cannot pray unless they wash it. However, if spirits, beer and similar spirits that are not made 
from grape wine cannot be drunk, they should be applied to clothes or body. It cannot be 
claimed that it hinders prayer." According to Imam Shafii, cologne containing alcohol other 
than wine is also najis, and it is not permissible to drink or use it for other purposes. 


As a result, if wine type liquor is used in the production of cologne and the like, it is not 
permissible to drink them or use them for cleaning, fragrance and similar purposes. However, 
if they are produced from raw materials other than wine, it is not permissible to drink them 
alone, but to clean, smell, etc. are allowed to be used for other purposes. 


What is the ruling on adultery in Islam? 


Answer: Adultery is one of the major sins that requires the punishment of hudud. It is the 
sexual intercourse outside of marriage between a smart and adolescent man and a smart and 
adolescent or woman at an age where sexual desire is felt. 


Adultery is an act that is prohibited in the heavenly religions prefixed with Islam. While 
the Torah asks for punishments such as burning and killing the perpetrator, it is seen that the 
punishment is softened in the Bible. As a matter of fact, Hz. When a woman who had never 
committed a sin asked her to apply the punishment to a woman brought to Jesus, it was not 
implemented and Hz. Jesus; He released the woman by saying, "Go and do not sin again." On 
the other hand, St. We can cite the hadiths of the Prophet, which counts adultery among the 
major sins, states that the person who commits adultery cannot have committed adultery as 
a believer, and states that committing adultery in public is one of the signs of Doomsday. 


Surah Nur 24/2. The verse has determined the penalty of adultery for single men and 
women as one hundred ladles. Celde is a symbolic punishment that does not penetrate the 
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flesh, affects the skin but does not leave a trace, and is applied with the movement of the 
hand from the elbow. During the application, only the upper clothes such as fur, coat and coat 
are removed from the person. The majority of jurists, in addition, require a one-year exile 
penalty. Proof; In the case of a single worker committing adultery with his boss's wife, Hz. 
The Prophet gave him the sentence of exile for one year, alongside the celda. The hadith was 
narrated by Abu Huraira and Zayd Ibn Khalid al-Kuheni. According to Abu Hanifa, a year of 
exile in this hadith is in addition to the verse of celda, and when the verse was revealed, this 
additional part was removed. However, in an Islamic country, this can be applied as a "ta'zir 
punishment". Changing the environment of a person who is humiliated and in a bad situation 
in society should also be important for his own mental and physical health. However, 
necessary measures must be taken by the public in order to adapt to the new environment. 


With the revelation of the verse stating the penalty for adultery above, with the sentence 
"Do not imprison a woman who commits prostitution at home until her death is proven by 
four witnesses, until she dies or Allah shows a way", which is regulated in the 15th and 16th 
verses of Nisa Surah, "it is necessary to persecute them until they repent and are reformed." It 
has been argued that two kinds of punishments, which order "to do", were abolished. The 
famous commentator Qurtubi states that there is a consensus on this issue. According to Ibn 
Abbas, Allah's way of fornication is in Surah Nur 24/2. The revelation of the verse was in the 
form of a hundred sticks for single people and stoning for married couples. 


What measures has Islam taken against adultery? 


Answer: Islam has taken some precautions against adultery regarding the individual and 
society. The leading of these are measures such as getting married for those who can, 
educating the unmarried by fasting, protecting the eyes from haram, covering the private 
parts of women, not being alone with men and women who are not able to marry. 


Allahu ta’ala created woman to be a life partner for man and for them to be happy with 
each other. The Messenger of Allah said to the young people who could not find the 
opportunity to marry: "Whoever among you can afford to marry should marry, because 
marriage is the best protection for the eyes and the strongest fortress for the genitals. Those 
who cannot get married should fast. Because fasting breaks sexual desire." 


In the Qur'an, it is stated that men and women are ordered to protect their eyes from 
haram and to cover their private parts, so that the road to adultery will be closed to some 
extent. On the other hand, St. The Prophet also spoke of the adultery of organs such as 
tongue, mouth, hands, feet and eyes, and warned that illegitimate relationships, flirting and 
togetherness, which paved the way for adultery, were a form of adultery. 


On the other hand, it is another precaution to prohibit a man and woman who do not have 
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a permanent marriage barrier to stay alone in a closed space that is not open to the sight of 
others. The following is stated in the hadith for this situation called seclusion: "Whoever 
believes in Allah and the Last Day should not be alone with a non-mahram woman, because 
the third one is the devil." 


It is inevitable that opposite sexes will be affected by each other's words, actions and 
behaviors. It is necessary to minimize this or to avoid situations that will lead to this. As a 
matter of fact, there are many warnings about this in the Qur'an and the Sunnah. On the other 
hand, it is one of the measures to prevent behaviors that will open the door to haram. Hz. It is 
also a measure of this nature that the Prophet did not approve of women walking around 
outside the home wearing perfume to a degree that would make others feel. 


Is organ transplantation permissible? 


Answer: In addition to the fact that organ transplantation is an alternative treatment 
method today, the issue concerns religion, law and morality, since both the donor and the 
recipient of the organ are human and there is a disposition on the human organ. 


XVI. Auto-organ transplantation, which started in the century, was gradually developed, 
XIX. In the 19th century, human-to-human tissue and organ transplantation was started, while 
skin, vein, and muscle transplantation could be performed before, the stage of 
transplantation of vital organs such as heart, liver, kidney, bone marrow, cornea was started. 


The majority of Ahl as-sunna scholars and theologians are of the opinion that the 
resurrection will be together with the soul and body in the hereafter. Here, although the 
question of which body the transplanted organ will take place in comes to mind, considering 
the countless cells and tissues that are torn from and separated from the human being every 
day, and considering the decay of organs in the soil after death, their being burned to ashes, 
and their being dismembered and eaten by animals, such a question becomes meaningless. 
As a matter of fact, the resurrection of Uzeyr (a.s), whom Allah killed for a lesson and 
resurrected a hundred years later, and then the parts of his donkey, gives us an idea about 
resurrection. 


Whether the new owner of the artificial organ commits good deeds or sins with this 
organ is a matter of his will. However, it is clear that the person who will donate the organ or 
his relatives have the right to choose in a transplant that will obviously be abused in terms of 
appearance. 


The issue of witnessing the organs on the Day of Judgment can mean that they speak 
with the language of the state, or it can be understood that one cannot deny any of his sins by 
recreating the sin scene in the world. 
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It is stated in various verses and hadiths that in case of hunger and necessity that 
threatens human life, haram acts will become permissible and sin will be lifted. On the other 
hand, Islamic jurists have said that anyone who is faced with the necessity of starvation, 
which threatens life, can even eat human flesh and use haram and impure things for 
treatment purposes. Some contemporary scholars, who do not consider organ 
transplantation from the dead permissible, have taken the dignity and immunity of the human 
dead as their basis. The following is stated in the hadith: "Breaking the bone of a dead person 
is like breaking his bone while he is alive." In addition, they cited the belief in the witnessing of 
organs on the day of bodily resurrection and on the Day of Judgment, and the principle that it 
would not be permissible to destroy creation. However, it is clear that these evidences and 
opinions are weak in the face of evidences such as the "principle of necessity, license to treat 
haram and najis" above. 


Some contemporary Islamic scholars and fatwa committees have also given fatwas on 
organ transplants under certain conditions. In this regard, in addition to the conditions of 
“organ transplantation from dead to alive’, the condition of "the removal of the organ shall not 
impair the life and health of the donor and this situation must be documented with a medical 
report" has been added. 


The issue of organ transplantation from the living to the living conflicts with the most 
fundamental right of the human being, the right to "live and protect the bodily integrity’. 
Because a person's life and personality come before others. The following is stated in the 


Qur'an: "Do not endanger yourself with your own hands..." "Protect yourself and your family 
members from a fire whose fuel will be people and stones." Accordingly, it is not possible to 
transplant the double organs such as eyes, kidneys, arms, legs and fingers, which have 
spares in the body, from one to the other, except for the transplantations, such as blood and 
marrow transplantation, which are known to have no harm to the living donor. Because it is 
unthinkable for the living to voluntarily renounce such an organ. This transplant can be done 
either because of love or pity or because of poverty. The person to be transplanted should not 


consent to such a transplant from a living person. 


What is the ruling on casting and making magic? 


Answer: The heaviest of activities such as the claim of informing about the unseen, 
fortune-telling and witchcraft is sorcery. The word magic in Turkish is the name of the art of 
revealing events contrary to the laws of nature and deceiving people by affecting the spiritual 
life of people, including magic, amulet and witchcraft activities. 


In the Qur'an, a person who thinks that various prophets are accused of witchcraft, that 
the revelation is not magic, and that the prophets are not magicians, and that he was 
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influenced by magic, should first take refuge in Allah, worship and pray, and donate to the 
poor. In the meantime, he can get information on this subject from reliable scientists who 
know Islam well and act according to what he knows. 


Does having dental fillings or having teeth covered prevent ablution? 


Answer: The importance of dental and oral health is better understood every day. Hz. The 
following hadith of the Prophet about cleaning teeth is important in terms of preventive 
medicine: "If | knew that it would not be difficult for my ummah, | would have ordered to use a 
miswak for every prayer." 


Treatments such as denture, filling, veneer and prosthesis are the remedies used to 
protect oral health. Whether dental fillings and coatings prevent wudu or ablution, and 
whether it is permissible to use gold or silver metals in these treatments is an issue that 
occupies the minds of Muslims. 


There is no clear provision in the Qur'an and hadiths directly related to tooth filling or 
veneer. However, the person who is sick or has a problem in his body has the right and duty to 


be treated. in the Qur'an; "Do not endanger yourself with your hands.” "Don't kill yourself." It 
has been commanded. In this regard, Mr. The Prophet also has various hadiths. "A strong 
believer is better and more beloved to Allah than a weak believer." Messenger of Allah, shall 
we be treated? He replied to the Bedouins who asked, "Be treated, because Allah has created 
a cure for every problem He has created. However, a problem is something other than this. 
That is old age." In another hadith, the following is stated: "There is a cure for every problem 
and a cure for every disease. When the cure for the disease is found, it will be healed by the 
permission of the Almighty and Exalted. There is no doubt that this person has the right to be 


treated using the latest techniques of medicine. 


As a matter of fact, Arfece Ibn Es'ad (r.a), one of the Companions, lost his nose in the 
Battle of Kulab during the Age of Ignorance. Arfece had acquired a silver nose, but after a 
while it gave off a silver scent. Thereupon, Hz. The Prophet ordered Arfece to acquire a 
golden nose. 


There is a consensus that silver can be used in the treatment of the tooth to be filled or 
veneered. Using gold in dental treatment is makruh according to Abu Hanifah, but permissible 
according to Imam Muhammad. The evidence it is based on is the comparison of the gold 
used in Arfece's nose. 


It is seen that the imams of the sect do not dwell on the issue of whether water can 
reach inside or under the filling or veneer or the teeth that are placed after the filling or veneer 
is duly made. Because Abu Hanifa, Abu Yusuf and Imam Muhammad are in agreement that it 
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is permissible to tie a tooth with silver wire and wear silver teeth. As a matter of fact, the word 
"tadbib = coating" is clearly mentioned in Kasani. 


On the other hand, just as it is permissible to wipe over the bandage in wudu and ghusI, it 
will be sufficient for anyone who has a covered or filled tooth in his mouth to rinse the water. 
Because getting water into the filling or under the tooth is both difficult and harmful. In short, 
in case of necessity, things that are undesirable are permissible, according to the rule, the 
filling and covering of the person being treated is considered to be his own tooth, and 
washing his clothes is considered to be the washing of the inside. However, if possible, it is 
more appropriate to have dental filling and coating done on junub and non-menstrual days. 
According to Imam Shafii, it is permissible to cover the tooth by washing in this case as well. 
14 


HALAL FOOD AND BUSINESS ETHICS 


In order for human beings to survive, to survive, they must work and meet their food 
needs. Our Lord has placed the universe under the command of man, made him the 
vicegerent on earth, and bestowed blessings beyond count. Among the blessings given, there 
are halal and legitimate ones as well as haram ones. Our Lord said: "O people! Eat from the 
halal and clean materials of the earth; do not follow Satan, for he is your open enemy." 
(Bagara, 2/168) The verse of the Quran explains what kinds of blessings a person can eat. 
The blessings that people can benefit from are halal and clean ones. Halal refers to an act 
that is religiously free, permitted by religion, not prohibited or restricted, and its religious-legal 
ruling. If it is haram in the sense of prohibited, not halal, it means the action that is requested 
from the taxpayer in a definite and binding manner. It is quite normal for traders to win and 
increase their capital. However, stockpiling the goods in order to increase the prices and not 
selling the goods when people need them is not accepted as both religious and humanely 
correct. Black market is prohibited in Islamic commercial law. With the black market, an 
artificial/artificial scarcity is created in the market, it causes the market stability to 
deteriorate, and a lot is gained with less effort. Black market is accepted as a religiously ugly 
and bad behavior that does not comply with the spirit of Islam, is contrary to Islamic morality 
based on compassion and mercy. 


The quality of our Islam will be seen in the bazaar-market, shopping and trade. A 
commercial life devoid of moral values will lead people to insatiability, greed and 
ruthlessness. A world with isar instead of selfishness, contentment instead of greed, justice 
instead of cruelty and injustice will be achieved by clinging to the orders of Islam, avoiding its 
prohibitions, and keeping our traditions and customs in line with the Qur'an and Sunnah. 
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WHAT ARE THE ORDER AND PROHIBITIONS? 


The orders and prohibitions declared by the religion of Islam are called "Ahkam-i ser'iyye" 
or "Ahkam-i islamiyye". These are also called "Ef'al-i taksin". Ef'al-i taqwaqin has 8: Fard, wajib, 
sunnah, mustahab, permissible, haram, makruh and mufsid. 1-FARZ: Things that Allahu ta'ala 
has clearly and definitively commanded to be done in a verse are called fard. 


WHAT IS AHI ORGANIZATION? HOW DID IT GO? 


There are also those who claim that this name, which comes from the Arabic word ahi 
meaning "my brother", is derived from aki (generous) in Turkish. Basically, the Quran and Hz. 
Being directly connected to Islamic understanding with its principles based on the Sunnah of 
the Prophet, Akhism was easily spread and accepted because it reminded of "“uhuwwa", which 
has an important place in Sufism. The futuwwa organization had a great influence on the 
establishment of this organization in Anatolia. Among the futuwwa organizations that started 
to be seen from the first century of Islam, Hijri Ill. As of the (IX.) century, tradesmen's unions 
emerged. The ideal of futuwwa, whose members were given names such as yawnmerd, ayyar 
(ayyaran), feta (fityan) in other regions, is widespread among artisans and craftsmen in Syria, 
Iraq, Iran, Turkestan, Samarkand, Andalusia, North Africa and Egypt in parallel with the spread 
of Islam. known. The Turks have embraced the ideal of futuwwa since they accepted Islam 
and settled in Anatolia and adorned them with their unique valor, generosity and heroism. 
However, Islamic mystical thinking and life, which is the main determinant of Akhism, has 
preserved its validity in every period and region. 


Abbasid Caliph Nasir-Lidinillah (1180-1225) thought that the futuwwa unions would be a 
great power in re-establishing the authority of the state, whose political and social situation 
was deteriorating gradually, and in ensuring social peace, and succeeded in connecting these 
organizations to political authority. While caliph Nasir was reorganizing the futuwwa troops, 
he arranged the principles and rules of these unions in the futuwvetnames, and sent envoys 
and edicts to other Muslim rulers and invited them to join the futuwwa organization. As a part 
of this activity, he made contact with the Anatolian Seljuk State for the first time during the 
reign of |. Glyaseddin Keyhusrev (1204). |. Gryaseddin Keyhusrev sent his teacher Mecdiiddin 
ishak (Father of Sadreddin Konevi) to Baghdad as an ambassador to Caliph Nasir. On his 
return, Mecdiiddin ishak brought great masters and mystics such as Muhyiddin ibnii'l-Arabi, 
Evhadiddin-i Kirmani and Sheikh Nasiruddin Mahmud el-Hayi, who were sent by Caliph Nasir 
upon the request of Sultan I. Giyaseddin, to Anatolia. After that, many dervish lodges and 
lodges were built for Evhaduddin-i Kirmani and his caliphs, who started their guidance 
activities all over Anatolia. Later on, |. Izzeddin Keykavus and |. Alaeddin Keykubad joined the 
FutUvvet organization, and the establishment of Akhism in Anatolia was completed. 
Especially during the reign of Alaeddin Keykubad |, Caliph Nasir's sending of the famous Sufi 
Sehabeddin es-Stihreverdi to Anatolia has an important place in the establishment of the Ahi 
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organization in Anatolia. 


Sheikh Nasiriiddin Mahmdd (d. 1262), known as the founder of Akhism in Anatolia and 
born in Hoy, Iran, was later known as Ahi Evran. Especially with the great support and help of 
|. Alaeddin Keykubad, on the one hand, by adhering to Islamic-mystical thought and the 
principles of futuwwa, the relations of sheikh disciples in lodges and lodges, on the other 
hand, the relations of master, journeyman and apprentice in workplaces and, accordingly, the 
economic life of Akhism in Anatolia. Ahi Evran had a great role in the establishment and 
development of the city. 


The members of this organization, which spread rapidly in Anatolia, had a great influence 
in the villages and extreme regions as well as in the cities. In a period when the state 
authority was weakened in the 19th century, they were engaged in important activities not 
only economically but also politically in city life. Although the Ahis were not an independent 
political power, they showed their political and military power and undertook important 
functions at times when the central authority was weakened and anarchy and turmoil arose. 
Especially during the Mongolian invasion, the ahi unions dominated the administration of the 
cities as a local authority. Alaeddin Keykubad |, who served the Akhism a lot, and his son Il. 
When he was killed by Gryaseddin Keyhusrev, the Akhis II. It is known that they resisted 
Giyaseddin and successfully defended Kayseri against the Mongols who captured Tokat and 
Sivas after he was defeated by the Mongols in K6sedag. They also defended Bursa against 
him in the case of Diuzmece Mustafa during the Ottoman period. 


Akhis were organized in various groups in big cities, and each had a separate lodge. In 
small cities, various occupational groups could form a single union. During the Anatolian 
Seljuk State, these unions were solving the problems related to the professions and arranging 
the relations with the state. Goods and quality control, price determination were the main 
duties of these associations. In this period, those who entered the organization for the first 
time were called valiant or apprentice, and the ahi-order was acquired later. The sheikh, caliph 
or nakibs were at the head of the tradesmen’s unions, and the sheikh al-mashayih was at the 
top of all tradesmen. In addition, great importance was attached to the training of apprentices 
for the future of the profession. The Akhism, which spread to the villages in Anatolia, 
gathered many statesmen, members of military groups, kadis and mudarris, and sect sheikhs. 
This situation XIV. lasted until the century; After that, it took the form of organized trades 
unions and economic activity began to come to the fore. 


Akhism also played a major role in the establishment of the Ottoman State. 
Asikpasazade also mentions the ahis among the four groups that played an active role during 
the establishment of the Ottoman Empire. It is known that most of the first Ottoman sultans 
and viziers were sheikhs belonging to the Ahi organization, that Murad | was surrounded by a 
shad and the organization was used as a military force in the conquests. XIV. The famous 
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traveler Ibn Battuta, who visited Anatolia during the Orhan Gazi period in the middle of the 
century, states that the ahi unions are groups of craftsmen and agriculture organized in cities 
and villages, and he touches on their closeness with Sufi life and gives the names of the ahi 
lodges he visited. 


Entry into Akhism was by drinking sherbet (stirb), wearing a sed or loincloth, and wearing 
a shalwar. The tradesmen’s unions within the body of the Akhism consisted of masters, 
journeymen and apprentices. Professional competence and merit were essential to rise in 
unity from apprenticeship. Apprentices could not open a shop unless they learned the trade 
very well. The number of tradesmen and shops, work tools and looms were limited as well as 
the production of goods according to needs. During the Ottoman period, great importance 
was attached to the management style of the tradesmen's unions. A master who was the 
most honest and most respected among the connoisseurs of art, probably also in the 
forefront of age, was the head of the organization and was called ahi. They had a sheik's 
influence over the craftsmen. In addition, there was a second chief, called yigitbasi or server, 
who ensured the police among the tradesmen. One of the ahis who had the same number of 
craft branches in a city became the head of the others and this was called ahi baba. Ahi 
fathers were the sheikhs who were affiliated to the Ahi Evran Lodge in Kirsehir and their 
representatives in various provinces. The great scholar and sufi Sheikh Edebali was also one 
of the ahi sheikhs and had close relations with Osman Gazi and married his daughter to him. 
Orhan Gazi received the title of "ihtiyarii'd-din" belonging to the Ahi order. 


The regulations of Akhism, which took all its principles from the main source of religion, 
were called futuwvetname. The principles, moral and commercial rules of Akhism were 
written in these books. Anyone who would enter the organization had to obey the religious 
and moral orders stated in these books. According to the Futuvvetnames, the qualities that 
the members of the organization should have were loyalty, honesty, security, generosity, 
humility, advice to the faith, guiding them to the right path, forgiveness and repentance. 
Behaviors such as drinking wine, adultery, lying, backbiting and cheating were reasons that 
required dismissal from the profession. 


Especially from the time of the Conqueror, the Akhism ceased to be a political power and 
became an organization that regulates the administrative affairs of the tradesmen’'s unions. 
XVIII. from the XX century. Although it is said that the organization took the name of gedik 
(guild) until the beginning of the century, in an archive document about Thessaloniki dated 
1824 (BA, nr. 266) 


AHILIK AND COMMERCIAL ETHICS IN ISLAM 


In order for a person to continue his life, to meet the needs of himself and those under 
his responsibility, he needs to work, produce and buy what he needs. The religion of Islam 
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has closed all the ways that will lead to deception, unfair profit and distrust in trade, and has 
organized commercial life with religious and moral principles. 


The most important criterion in trade and shopping is honesty. The quality of the goods 
sold, their durability, if any, should be told to the other party without hiding any defect or lying. 
The Messenger of Allah (pbuh) said about the true merchant in his word and business: "A 
reliable, honest, Muslim merchant will be with the martyrs on the Day of Judgment." (Ibn 
Mace, Trade, 4) Deception, cheating, breaking one's word, lying in business life cause loss of 
one's reputation and damage to trust. In the otherworldly dimension, these are the rights of 
the servant, if they are not compensated in this world, they will cause disappointment in the 
hereafter. He should pay attention to his work and give his due. Our Lord says, "Do what you 
do well; Allah loves those who do well." (Baqara, 2/195) he said. If the employer is the boss, 
he must observe the rights of his worker and pay the wages of his overtime on time. The 
Prophet (pbuh) said: "Give the worker his wage before his sweat (on his forehead) dries." (Ibn 
Mace, Ruhun, 4) Today, not paying the insurance premiums of the workers in full or not 
paying their wages in a timely manner is a human right. 


As long as the debtor has the opportunity, he must pay the debt on the promised time. 
The Prophet (pbuh) said: "It is cruelty for a person who has financial means to keep his debt 
waiting." (Muslim, Musaka, 33) "The best of you is the one who pays your debts in the best 
way." (Bukhari, Vekalet, 5) Sincerity should also be in business, one should think of others as 
well as one's own gain. Unfortunately, today, an attempt is made to create a world order 
based on matter, pleasure, gain and spending. The religion of Islam reminds us that life is not 
only about this world and material things, but the hereafter and values. It is both against the 
spirit of Islam and wasteful for the seller to throw away the product in order not to lower the 
market or raise the prices. 


It is quite normal for traders to win and increase their capital. However, stockpiling the 
goods in order to increase the prices and not selling the goods when people need them is not 
accepted as both religious and humanely correct. Black market is prohibited in Islamic 
commercial law. With the black market, an artificial/artificial scarcity is created in the market, 
it causes the market stability to deteriorate, and a lot is gained with less effort. Black market 
is accepted as a religiously ugly and bad behavior that does not comply with the spirit of 
Islam, is contrary to Islamic morality based on compassion and mercy. 


When the Prophet (pbuh) was young, Abdullah b. He participated in a treaty (hilfiil-fudul) 
made in the house of Jud’an. In the treaty, they decided that those who were oppressed 
would fight until they took their rights from the oppressor, that they would stand by those who 
were wronged from the people of Mecca or those who came to Mecca from outside, and that 
they would support them until they got their rights from the oppressor. Our Prophet (pbuh) 
spoke highly of this treaty. Hz. When the Prophet (pbuh) came to Madinah after the migration, 
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he chose an open area in the Beni Saide region as a market place and prepared a market 
regulation. An experienced trader, Hz. The Prophet (pbuh) appointed officials to control the 
market, just as he himself supervised the market from time to time. 


Hz. After the Prophet (pbuh), tradesmen's unions called futuwwa emerged in the Islamic 
geography. In Anatolia, in the 13th century, Sheikh Nasiriddin Mahmdd, known as Ahi Evran, 
was established as a socio-economic and religious organization, in order to train people in 
the fields of profession and art that the society needs, and to ensure the moral development 
of these people. The Ahi community, while protecting the rights of its members consisting of 
medium and small tradesmen and various craftsmen in cities, towns and villages, on the other 
hand, disciplined them. The Ahi unions were solving the problems related to the profession, 
controlling the goods and quality, determining the prices, and on the other hand, they were 
arranging the relations of their members with the state. The Ahis would meet the foreigners 
who came to the city, take on the task of protecting and guarding them and providing all their 
needs. In the Ahi lodge, spiritual values were learned as well as professional knowledge and 
rules. 


The person who will join the Ahi organization is reminded of the religious and moral 
orders that he must comply with in the first step, and he is informed that he will be dismissed 
from the profession immediately if he does not comply with any of these or acts unbecoming 
of the people of futuwwa. In the ceremony of entering the Ahi community, four 
commandments to be followed are stated by saying: "Wherever you arrive, there is dignity and 
respect, wherever you sit, sit with decency, if you say a word, say it with wisdom, if you do not 
say it, listen, when you get up, get up with service". 


While wearing the Shed, eight advices were given: "Remember the way of Allah, follow 
your religion, keep the way of shyness, prepare for the affairs of the hereafter, cover the faults 
of people, remove your bad temper, show mercy and take the home of the hereafter." The 
traditional "Yaran" culture of Gankiri is also based on Ahilik. Yaran is the place where many 
values and moral principles such as respect, honesty, hospitality, etiquette, cooperation and 
solidarity, business-professional ethics are learned. The door of both the ahi and the wound is 
open, that is, hospitable. His heart is open, he does not harbor grudges or hatred towards 
anyone. His forehead is open, he does not do embarrassing or embarrassing things. His hand 
is closed, he does not reach out to haram. His tongue is closed, he does not say bad words 
about anyone such as lies, backbiting, slander. His waist is closed, he is not in an immoral 
relationship, he is chaste. 


Ahi-order system of values is based on the understanding of brotherhood. Akhism is the 
business organization of tradesmen and craftsmen who love each other, respect each other, 
help each other, take care of the needy, shelter the poor, give importance to work, and adhere 
to the rules of religion and morality. The most ideal example in Akhism is Hz. He is the 
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Prophet (pbuh). The basis of the principles of Akhism is the Qur'an and the Sunnah. 19 
PRINCIPLES IN TRADE ETHICS 


Honesty 


The most important criterion in trade and shopping is honesty. It should be told to the 
other party without hiding the quality, soundness, defect, if any, of the goods sold. 


Our Prophet (pbuh) came to a pile of wheat one day, and when he put his hand into the 
wheat, wetness touched his fingers. Then he asked the owner, "What is this?” he asked. The 
owner of the wheat; "Rain made him wet, O Messenger of Allah!" When our Prophet said; "If 
only you had brought that wet part up for people to see. The cheater is not from me." (Muslim, 
Faith, 43). 


IMPORTANT STORIES ABOUT BUSINESS ETHICS 


In this section, we will give place to stories and exemplary behaviors written and 
circulated on business ethics. 


We believe that exemplary experiences and behaviors will help us to understand 
business ethics correctly. We hope that the main purpose will be understood with these 
examples. 


Fatih Sultan Mehmet and the Shopkeepers 


As Fatih Sultan Mehmet Han was preparing to conquer Istanbul, he went down to the 
bazaar in a disguised dress to see the condition of his people. Fatih, who is in the market with 
his vizier in the early hours of the morning, asks for a few things from the first shop he enters. 


Although the owner of the shop does not know himself, he prepares and gives only one 
of the things he desires. Thereupon, the sultan tells him to get ready for other things he 
wants. Shop owner; "Sir, | did my first job in the morning, my neighbor has just opened his 
shop. Take your other requests from him." Sultan enters the next shop, one of the ones he 
wants is ready and he wants to go to the next shop, because his neighbor has not made a 
siftah this morning, and he wants to take the other receivables from him. This goes on like 
this. The following sentence is poured from the mouth of the sultan, who finished the 
shopping; "My God, | will conquer not only Istanbul, but even the world with this nation." 20 20 
Yavuz Bahadiroglu-We Are Ottomans 
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Foreign Cloth Merchant 


A foreign fabric merchant likes the goods of a fabric factory in the Ottoman Empire and 
wants to buy them all. He sees the owner separate a ball of fabric while adjusting the fabrics. 
When the foreign trader asks the reason for this move, he gets the answer "I cannot give it to 
you, it is defective". Even though the foreign trader says, "It's okay, it doesn't matter", the 
Ottoman shopkeepers resist not giving that fabric ball and say: "You know that my goods are 
defective. But when you sell it in your own country, your buyers will not know that | told you 
this and | will be selling them defective goods. Here. The pride, honor and dignity of the 
Ottomans will be offended, and they will think we are deceitful. Therefore, | cannot give you 
this defective ball." 21 


Key point 


In the time of Ahi Evran, he could leave and open his own shop after getting permission 
from an apprentice master. At that time, a glazier's apprentice in Central Anatolia, thinking 
that it's time, asks his master for permission, but the master does not give a hand, saying 
"you are not yet". The apprentice can't wait any longer and goes and opens his own shop in 
another city. Of course, he can't hold the seam... All the glass and trinkets he makes will crack 
after a while. As such, the apprentice, who went bankrupt a year later, begs his master and 
returns. His master forgives him and takes him back to him. Then one day, the master, who 
thinks that the necessary time has passed, calls his apprentice and gives him the good news 
that he will give him a hand. But before leaving, the apprentice has one more thing to do. His 
master takes him to the dark room he could not enter before. Here, newly finished, hot works 
stand aside. Sunlight comes from a place the size of a pinhole on the ceiling. The master 
takes one of the hot pieces from the side, holds it up to the light and sees that there is a tiny 
air bubble somewhere in the glass. Blows into it and the bubble disappears. The apprentice 
understands that his previous works are cracking because of this trick. After learning this, he 
says goodbye to his master and continues on his way. 22 


Checkers 


MUSLIM TURKISH ETHICS 


In order for our nation to catch up with its former bright days, it must recognize its 
ancestors and follow his path. Here are the values we lost with the expression of foreigners: 
"Not a single penny has ever been lost in Turkish shops. Whenever | forget something, 
shopkeepers | never knew rushed after me, and even came to my residence in Beyoglu a few 
times." (French author Motray) "In Istanbul, where the doors of the houses are closed 
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somewhat and the shops are mostly left open out of respect for public morals, a maximum of 
five or six thefts occur each year." (Dr. Brayer) "In this enormous capital city, shopkeepers 
leave their shops open during prayer times and go to the mosque, and even though the doors 
of the houses are closed with a simple latch at night, there are not even four cases of theft a 
year." (Ubicini) 


HONESTY 


Once upon a time, in the most visible spot of the London Chamber of Commerce, a sign 
of advice hung with the words: "Buy with the Turks, you won't be wrong." Italian traveler 
Edmondo de Amicis describes the "us" of the 1880s: "The Turkish people of Istanbul are the 
kindest and most polite people in Europe. Fighting in the street is rare. Laughter is rarely 
heard. They are so tolerant that they can visit their mosques even during prayer hours. You 
see a lot of the ease you see in our churches.” Lawyer Guer, who is an enemy of Islam and 
Turks: After saying "Turkish compassion extends even to animals", he mentions the following 
example: "There are foundations and paid men to feed the animals. These men distribute 
meat to stray dogs and cats on the street... It is possible to come across even Muslims who 
are crazy enough to pay and water...” He also explains the reason for the "crazy": "Many of 
them buy birds from bird bazaars just to free them. and he gave the following answer: "It 
helps to obtain the consent of Allah." (Contemplation Magazine, Issue: 10, December 2006) 
OTHER STORY ABOUT HONESTY "| will go to the meeting. | looked at the possibility of being 
late, | took a taxi, a friendly friend. He speaks, | listen. We arrived right in front of the office. 
Ministries in Ankara. Let's say. Taxi cost was 9.75 TL, | extended 10 TL. You know the scene 
we all live in, where the taxi driver pretends to look for himself, and you struggle to get your 
change, one foot out, not to get down. That will be the scene. The driver begun to looking for 
If there is any change. "Hold on bro" | said. 


He turned to me, "Do you have time, brother?" said. If they are not invited to the 
construction that day, he cannot bring money to the house, then he tells the children about 
success techniques in life. 


-When my father went to work, our elder brother would imitate him, take out the pockets 
of his trousers with a holey sock, and take the four brothers in front of him and tell him, "Be 
honest, do not bring unlawful morsels into your house," and we would laugh. My mother 
would blush and say, "Don't make fun of your father. He is both honest and hardworking." 
There are two brothers in the next house, their father is rich. Their father runs a pub, but the 
man had every trick, he used to gamble or something. We didn't have anything new, we 
always used the old ones of those two. When that uncle passed through the neighborhood, 
we 5 brothers stood up because he would tip us. We did not use to stand up when my father 
come home. Because it brings gifts, money or something. Brother, we lost our father. Within 
six months, the father next door also died. The father next door left the two children a 5- 
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storey apartment, a functioning pub, foreign exchanges and lands. Do you know what our 
father left? 


-What did he leave? 


- He left the groceries and his speeches: "Son, do your job honestly, don't take money you 
don't deserve..." blah blah blah. 15 years have passed since the elder brother, the other two 
brothers are in prison, neither a house nor a pub. His family broke up. 


We are 5 siblings, five of us have a taxi at the taxi stand in Kecidren, we each have a 
family, we have children, we all have an apartment. Recently, our elder brother gathered us 
and said: "Our father left the real legacy." We all cried. Since we started to work as 5 brothers 
in taxi, we have not let 10 krs.u that the taximeter does not write in our house. We have 
everything, thank God. 


| was very touched, | said goodbye, I'm going to get off: 


-Stop, brother, the real bomb is now. 


-What is your bomb? -Do you know where we live? We bought the 5-storey apartment 
where those two brothers lived. 5 brothers live there. 


"-Brand, this dress..." said the friend. "| don't understand why they don't like it. It was their 
birthday yesterday, | bought a gift for both of them, they didn't like it." They wore thousands of 
nazla jerseys. Brand new brand shoes, brand coats, brand umbrellas, backpacks, notebooks- 
books, everything is the most expensive... Service came, the girls got on the service with a 
thousand complaints. "-This is how they are..." said the friend, "It is impossible to please. They 
are always complaining, always disliking." They just moved to the site, explaining why they 
moved. They did not want their children to grow up in problematic environments. The friend 
was telling that poverty makes people thieves, pickpockets, in short, people with problems in 
social life. 


“After all, we have to protect our children!” he said. They kept their children away from 
such beggar and problem children and sent them to private schools. They lived in high-walled, 
guarded estates surrounded by iron bars. There were even indoor swimming pools. The 
gardens were adorned with roses, the children's playgrounds were wonderful. Only site 
children could play. Not foreign children! Conversation had no flavor; In short, such a 
conversation was far from being a conversation. We were listening to a crowd of words 
based on many complaints about the fact that they could not get their money's worth in 
service, whether it was a private school or a kindergarten... The rain had stopped, and before 
we lingered long, we went to the stationery store to buy school supplies for the child we 
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stopped by two hours ago. . We rushed to raise the child. It was in front of the door. His sister 
in his arms. We asked. Her mother hasn't come yet, she's late for school. Her eyes are filled 
with tears, she will cry. We said, "Leave your brother to us, you go to school. We will wait until 
your mother comes!" He did not accept. Their mothers were coming running in a thousand 
haste. The boy's eyes were shining with happiness. He hugged his mother: "-Why are you 
late?!" she was not angry. He kissed her cheeks and ran to school. Evidently, the fear of losing 
her when her mother was late also gripped her little heart... Her worry was not her being late 
for school, but her mother's absence. He didn't even see the stationery we bought. Nothing 
but his mother could make him happy at that moment. "-| am late." said the young woman. 
One of the residents of the apartment, whose stairs she cleaned, took her dog out for a walk. 
"The animal blatantly fouled on the stairs. It took me time to clean it up." After a short 
conversation, we said goodbye to catch our sermon in the mosque. 


Along the way, | thought of my father, who passed away at a young age. My father and 
uncle were brought up in poverty. Since my grandfather was sick, my grandmother used to 
meet the needs of the house. My father once told me about the scolding he heard from his 
mother... My father was about six years old, and my uncle was five. They went with my 
grandmother to their relatives living in Meram. Aunt Zeliha called my grandmother to help her 
work a little. When my grandmother came to her aid, Zeliha Teyze gave my father and uncle a 
handful of raisins and sugary roasted chickpeas. When my father finished his roasted 
chickpeas, he was so heartbroken that he reached out to take another handful of the paper 
bag, that just as my grandmother saw it, he caught my father's hand and said: 


"Be content with what is given, do not take anyone's property without permission!.." he 
pulled his ear. "-It's done!.." my father used to say, "Now we didn't take care of what anyone 
had, nor did we ever take what wasn't given. We didn't even want it. Sometimes there was 
only molasses in our house. Since we have a vineyard, our breakfast was only molasses 
bread on winter days. Olives were luxurious. Pasta, rich We used to eat our molasses and 
thank Allah." My fathers childhood passed in the late forties. The years when the rich and the 
poor lived in the same neighborhoods and everyone looked after each other... The years when 
the rich were not arrogant and the poor were content... years that he considers neither inferior 
nor superior... "Everyone is a servant of Allah. Rich, only Allah. And the servants are poor, 
poor... Doesn't Allah Almighty give sustenance to whom He wishes, as He pleases? If He is 
the owner of the property, why should people make a claim for existence and non-existence?! 
Why should they be proud of being entrusted to those who do not belong to them? After all, 
will not everyone enter the grave only with a shroud? People who are full of the understanding 
that the words enlightened by the light of faith adorn their tongues and that the richness of 
the heart is priceless... how much did you spend? Were you stingy or a wasteful? Did you give 
the poor their due?" It must be because they know that they will be addressed with the 
questions and will give an account to each and every one of them one by one; people who are 
far from arrogance, who know how to share, who are aware of the burden they carry... On the 
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other hand, the poor teach them to be content, to be virtuous and moral, and never to have 
their eyes on someone else's property. To their children... Respect and love are mutual... 
Superiority is in being human... Since it is possible to be human by being a servant, the most 
superior person is the one who serves Allah best... He does not cry, "Why are we poor?" poor 
children... They don't take care of the rich... Rich children don't brag, "We are very rich!" Rich 
children have not learned arrogance, they have learned brotherhood from their parents. They 
know that superiority belongs only to Allah. The poor do not raise their children as enemies to 
the rich. Because they are intertwined and everyone is in need of each other... | know very well 
that arrogance is learned, neither self-esteem nor arrogance... Opinion is learned, 
inconsistency too... First appointment to Istanbul | was in 2003. As a matter of duty, | went to 
Silivri to preach. The traffic on the way back was very heavy. In the vehicle right next to us, 
there were two children and their mother, with balloons in their hands with the words "holiday" 
in their hands. After a certain time, while the vehicles were waiting, three or five street children 
appeared around the car. They were cursing at the children in the car. The woman closed the 
windows tightly and tried to silence her children, who were crying with discoloration from fear, 
and could not prevent the wild children outside. What was the anger of those street children? 
Why were the kids inside screaming like they saw an alien? The children dispersed when 
some car owners shouted. 


If I'm not mistaken, there was a period in 2004; The wheels of the cars of the tradesmen 
in Levent were stabbed and their windows were broken. Who was taking revenge on whom? 
And why were people being put in thousands of pounds of material damage? Although 
Nasreddin Hodja is not alive, his word still lives on: Someone eats, someone looks, the 
apocalypse breaks out there. In places where there are ghettos (where poor people live, 
victimized slums), which underpass can we safely pass through? Which thief can we be sure 
of? Can we wear our gold comfortably and walk? Rich children and poor children; How will 
generations who understand and empathize with each other grow up where one watches the 
other as an enemy and the other as an alien? 


What poverty, a shameful punishment that Allah gives to some of his servants; nor is 
wealth a proud reward that Allah gives to some of his other servants. All of them are a test... 
In the 18th and 21st verses of Isra Surah, Allah Almighty reveals this issue as follows: 
"Whoever wishes for this hastily passing world, he will immediately give it to him, that is, to 
whomever we wish, as much as we want in the world, and then he will be condemned and 
expelled. We'll put him in hell." "And whoever wishes for the Hereafter and works diligently as 


a believer, their work is acceptable." "To all of them, and to them (both those who want this 


world and those who want the Hereafter), We give (whatever they want) from the bounty of 


their Lord. The bounty of your Lord is not limited." "Look how We have made some people 
superior to others!.. Of course, the Hereafter is greater in terms of differences in rank and 
superiority." Abu Ubeyde bin Jarrah, the commander of the Damascus Army, came to Hz. He 


goes out to meet Omer. Hz. Since Omar rode the camel in turns with his slave during the 


ACADEMIA 


journey, the slave was holding the camel and the Caliph was holding the camel's bridle when 
they entered Damascus, and his shoes were in his hand as they crossed the stream. Seeing 
this, the commander immediately catches up: 


"Sir, all the people of Damascus, especially the Greeks, have gathered to see the caliph of 
the Muslims. They are looking at you." Hearing this word, Hz. Omar: "O Eba Ubayde! Those 
who hear your words will think that the honor of a person is riding in a vehicle and wearing 
fancy clothes. We were a humble and contemptible people before. Allah has honored us with 
Islam. If we seek other honor, Allah will disgrace us. does." Wealth is not worth an iota in the 
sight of Allah!.. Our Almighty Lord himself informs us about this in Surah Zuhruf... If the 
hearts of believers were not broken, we would decorate the houses of the unbelievers with 
silver ceilings and make the stairs to climb out of silver. 


"O Muhammad! Are they dividing the mercy of your Lord? We have divided their 
livelihoods among them in the life of this world. We have made some of them superior to 
others in degrees so that they can see each other's affairs. The mercy of your Lord is better 


than what they have accumulated." "If people had not become a disbelieving nation, We would 
have built silver ceilings and stairs on which to climb for the houses of those who disbelieved 


in Allah, the Most Gracious.” "We would make silver doors for their houses and seats on 


which to lean on." "We used to give many more golden adornments because they are of no 


value to us. All these are nothing but the temporary benefit of the life of this world. The 


Hereafter is for those who have taqwa in the sight of your Lord.” "Whoever turns away from 
the remembrance of Allah, the Most Gracious, We will inflict a devil on him. Now that devil is 
his close friend." (ez-Zuhruf, 32-36) The division that our Lord has made for us is the best 
thing for us... lf everyone were created poor, neither the factory chimney would smoke, nor 
the hospital nor the dialysis machine would be bought. If everyone were rich, no one would 
collect garbage, no one would make bread, no one would work in construction. Both parties 
need each other. Things go on with the labor of some and the money of others... But not 


necessarily. 


WORKING FOR A LIVING 


It is obligatory for everyone to work and earn enough for himself and his children. It is 
permissible to seek more than this, and there is no harm in being busy with the worship of the 
Lord. If he does not earn to boast, boast, show off, and does not abandon obligatory worship 
for excessive gain, there is no harm in it. The evidence that it is obligatory to ask for sufficient 
sustenance is as follows: 


Allahu ta'ala made obligatory acts of worship necessary. He made the servant's 
readiness to perform the obligatory only dependent on his clothes and the strength of his 
soul. These are only possible by working and earning. Then, Allah Almighty said: "After the 
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prayer is performed, disperse to the earth. Ask for Allah's bounty..." (Friday p. 10) 


Abdullah b. Mubarak (r.a.) narrates: "If a person quits his Sunday job, his apostasy goes 
away. His temper gets worse." Judge Abul Kasim (r.a.) says: "Seeking sustenance from halal 
means makes the chaste needy beautiful. The shame of those who earn and eat day by day is 
covered. They said: "Everything has an ornament and adornment. A young person's ornament 
and adornment are hidden in his work." They said: "There are six traits. If these are found in a 
person, he becomes the master of people.” Working and earning the sustenance of himself 
and his children in a halal way is one of these habits. 


It has been said: "Quitting to ask for sustenance is due to three things: laziness, taqwa, 
and shame." If a person stops asking for sustenance because of his laziness, he ends up 
begging. It is feared that the one who abandons the demand for sustenance due to taqwa will 
also slip into the path of greed. A person who stops asking for sustenance because he is 
ashamed and afraid, one day will take the path of stealing. 26 


HOW SHOULD THE TRADE ETHICS BE? 


We are obliged to acquire property through legitimate means and we are obliged to 
spend it in legitimate places. A knowledgeable merchant, while continuing his worldly trade, 
will not neglect the greater profit in the hereafter, that is, the trader len-tabdr, and will not 
leave the divine path by thinking of eternal bliss. 


The Messenger of Allah (pbuh) met a man selling wheat. To the seller: "-How do you 
sell?" he asked. 


The man told himself. At that time, he said to the Messenger of Allah, peace and 
blessings be upon him: "Dip your hand into it (wheat)!" it was revealed (sign). 


The Messenger of Allah (pbuh) also dipped his hand and saw that the wheat was wet. 
Upon this: 


"-If only you had put the wet one on the top for people to see! The cheater is not one of 
us." (Muslim, Iman, 164). 


As it is expressed in the hadith, the Islamic economic system has established the basis 
of trade on the understanding of serving the individual and the community with honesty and 
integrity. 


Commercial activity, which means the transfer of the goods from the producer to the 
consumer, requires effort as much as the capital, and has the possibility of turning into a loss 
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as well as a profit, has been made halal and even encouraged as it increases the benefit of 
the goods. The degree of this encouragement can be understood more easily if one considers 
the phrase, "Nine-tenths of the earnings are in trade...", in the blessed language of the 
Prophet, peace and blessings be upon him. On the other hand, two of the most important of 
the five fundamental principles on which the Islamic faith is based, such as pilgrimage and 
zakat, are reserved for wealthy believers, which are also an encouragement to become rich 
legitimately. It is stated in a hadith-i-sherif: "The hand that gives is better than the hand that 
receives." (Bukhari, Zakat, 18) can be evaluated in this direction. The purpose of including the 
subject of slave rights in our book, as explained in the content, is necessary to say goodbye if 
something that is the right of others has been unfairly taken, which actually constitutes the 
basis of the concept of business ethics. As described, it is necessary to say goodbye. 


EVEN WHEN GOD IMPROVES His Blessings, we should not be 
heedless. 


When there is a deficiency in your life; When their expectations or wishes are not fulfilled 
in the way they hoped, the sincerity, depth and sincerity of a person's turning to Allah increase 
immensely. It is at such times that people realize their helplessness, weakness and how much 
they need Allah in the most complete sense. And they turn to Allah with the sincerity that this 
understanding brings. The sincerity, sincerity and depth in their prayers, clarity, openness and 
honesty in their moods, and submission to Allah in their supplications reach very high levels. 
In these moments, the person himself witnesses this sincerity reflected in his own soul, the 
enthusiasm in his love for Allah, his cordiality, closeness and submission. He also enjoys this 
sincerity towards Allah in his heart, and he wants to maintain this state of mind at any stage 
of his daily life. He tries to train his soul to never return to the superficial state that dominated 
the rest of his life. 


However, when Allah answers a person's prayers, removes the distress and increases his 
blessings on that person, most people somehow move away from this depth they live in. And 
most of the time, he realizes the negligence he has fallen into, only when the blessings are 
lost again. However, in order to live this depth as a way of life, one does not necessarily need 
to lead a life in poverty and distress. With the love of Allah, with the deep love of Allah, a 
person can feel his helplessness, poverty and neediness in the clearest possible way at every 
moment of his life and lead a life in the mood that this brings. It all depends on one's 
awareness and intention. God has given man the opportunity to deepen his thinking power as 
much as he wants. Thinking about Allah's sublime attributes, His infinitely perfect morality 
and His creation, and being able to recognize the signs of Allah's warm friendship, love and 
compassion at every moment of the day, help a person to experience the deepest and most 
beautiful morality towards Allah. 
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How well a person living in this depth can comprehend his need and helplessness 
towards Allah when he is in difficulties and distress; He lives in the same clarity of 
consciousness when Allah gives him blessings, abundance and blessings. In fact, every 
blessing that Allah bestows on him increases his submission to Allah, his devotion, and the 
deep respect and love he feels for our Lord. He meticulously avoids being worthy of the 
bounties bestowed upon him only as a bounty and bounty from Allah, being heedless due to 
the comfort and well-being he is in, forgetting his weakness and becoming arrogant, and 
taking all his possessions as normal and ordinary. In every moment of his life, he is in a state 
of gratitude that comes from feeling deeply the mercy, compassion, love, forgiveness, grace 
and closeness of Allah. Every beauty added to his life causes him to turn to Allah first. And 
every time he makes use of those beauties, he experiences the happiness and excitement of 
loving God deeply. That these beauties are around him because Allah wills; He is constantly 
conscious of the happiness, peace and blessings he has, that he lives only because Allah has 
chosen and blessed him. that Allah can completely change your life whenever He wishes; He 
is clearly aware that he can turn all blessings into nothingness, deficiencies and troubles in 
an instant. For this reason, he is in the same sincerity and cordiality when he is in these 
blessings and beauties, as his closeness to Allah is sincere in times of poverty and distress. 
He prays to Allah with the same enthusiasm, sincerity and devotion when he encounters 
difficulties and troubles, and when his life is filled with all kinds of beauty and blessings, he 
begs and cries to Allah with the same surrender, the same helplessness, the same neediness 
and the same sincerity. . 


This state of mind is a sign of the true faith in a believer's heart. If God could make such 
a person live the most beautiful life that a person can desire, design, and comprehend under 
the conditions of this world; bestows the most and the most beautiful of blessings; Although 
he experiences happiness, joy, love and peace with the highest possible pleasures, this 
person does not corrupt his soul because of what he has. There is no negative change in his 
closeness to Allah, his love, his enthusiasm, and his understanding of his need for our Lord. 
Again, with the love of gaining the pleasure of Allah, as much as possible, every moment of 
his life; He spends his time with the passion of being Allah's most beloved servant, with the 
enthusiasm of being worthy of Allah's grace, mercy, blessing and love. And at every moment, 
he lives in fear of not being able to appreciate Allah's grace properly, not being worthy of 
Allah's mercy, and not being able to live the morality that Allah wants in the most perfect way. 
And this religious sensitivity that he shows -by Allah's leave- enables such a person to live in 
deep faith, even if he is under trouble or in blessings. Gulay Pinarbasi 


NETICE-i KELAM 


It is a fact that commercial cruelty has increased in the name of competition in our time. 


Economics from economics literature; to benefit individuals by using scarce resources to 
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meet their needs. It is defined as the existence of entrepreneurs and the existence of 
enterprises in order to provide these, that is, for the economy (economy). In our basic culture, 
however, economics is associated with conviction. Entrepreneur is the person who provides 
the production of goods and services by bringing together the production elements (nature, 
labor, capital) in a systematic and conscious way. A business is a production unit that aims to 
produce goods or services by bringing together the factors of production in a planned and 
systematic way. The main goal is the desire to make a lot of profit with less expenses for the 
goods or services produced in today's businesses. Different views and concepts such as 
classical economics, Keynesian understanding of economics, Capitalist, socialist and mixed 
economic system have emerged. Interest, which is considered haram in our religion, has been 
accepted as a balancing element in the understanding of Western economics. While diagamy 
is essential for us, western economics has prioritized overwhelming competition. Today, in 
the economic structures that are integrated with the West in every field, the economic 
principles of the West have completely dominated the market, moral and religious norms and 
concepts have remained in the background only for the religious, and fatwas in harmony with 
the West have been scattered in many issues. If we consider the subject in the context of 
opinion economics; There is a meaning of complementing each other between opinion and 
economics, if one is missing, the other's benefit and perfection will not be seen. A person will 
first be satisfied with the sustenance given, then he will spend this sustenance economically 
and sparingly. When these two rules are followed, a person's life will be both peaceful and 
fruitful and without gratitude. While beautifying the Western economic concepts, it built its 
money source on colonialism, got richer as it exploited, exploited it as it got richer, and 
exploited it more passionately with this pleasure. 29 Unfortunately, our society had to learn 
the economics lesson from the European colonialists, and ancient values were forgotten. 
Eating the right and receiving the plague has become irrelevant. All kinds of commercial 
games are considered permissible in the name of competition. 


However, while our work ethic was kneaded with Islamic values, Europe's mentality and 
commercial perception became popular and ruthlessness showed itself everywhere. 


We have to do our best to return to our core, to reconstruct the basic dynamics of the 


society with the concepts of rights and law, and to restore both economic and social welfare. 
Otherwise, this plague will not leave us in the hereafter. 


References 


isi lyi Giizel Ve Saglam Yapmak 
Rabbimiz “Yaptiginizi guzel yapin; 


Allah giizel yapanlari sever.” (Bakara, 2/195) buyurmustur. Hz. Peygamber (s.a.s.) de: “Allahu 
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Teala, bir is yaptiginiz zaman onu saglam ve giizel yapmanizi sever.” (Beyhaki, Siabii'l-iman, 
4/334) buyurmustur 


Calisan isgi, memur isini iyi yapmalidir. Mesaisine dikkat etmeli, aldigi Ucretin hakkini 
vermelidir. Sayet yaptig! isi iyi yapmayan, kul hakkina girmistir. Aldigi Ucreti helal 
ettirememistir. isveren, patron ise iscisinin hakkini gozetmeli, caligtirdigi mesaisinin iicretini 
zamaninda 6demelidir. “isciye ticretini, (alninin) teri kurumadan veriniz.” (ibn Mace, Ruhun, 4) 
Gunumiuzde iscilerin sigorta primlerinin yatirilmamasi, eksik yatirilmasi, Ucretlerinin 
zamaninda 6denmemesi bir kul hakkidir. 


Odemenin Zamaninda Yapilmasi Borclu imkant oldugu middetce s6z verdigi zamanda 
borcunu 6demelidir. Zira borcun zamaninda 6denmesi bir s6z vermektir. Verilen s6ziin yerine 
getirilmesi gerekmektedir. Zamaninda 6denmeyen borg, aliciy! zor duruma distrecektir. 
Hadisi seriflerde “Maddi imkani olan kisinin borcunu bekletmesi zulimdir.” (Muslim, 
Misakat, 33) “Sizin en hayirliniz borcunuzu en iyi sekilde 6deyeninizdir.” (Buhari, Vekalet, 5) 
buyrulmustur. 


HZ. MEVLANA’DAN INCILER La tahzen! (Uziilme!)* 


Bir sey olmuyorsa: Ya daha iyisi olacagi icin, Ya da gergekten olmamasi gerektigi i¢in 
olmuyordur. 


Su ugan kuslara bak! Ne ekerler, ne bigerler... Onlarin rizkina kefil olan Allah; seni mi ihmal 
edecek sanirsin! Yeter ki sen istemeyi bil. 


*L4 tahzen! (Uziilme!)* insanlar senin kalbini kirmigsa tiziilme! Rahman: (cellecelaluhu), “Ben 
kirik kalplerdeyim” buyurmadi mi? O halde ne diye uzilUrsun ey can? GUnduz gibi istyip 
durmak istiyorsan; Gece gibi kapkaranlik nefsini yak !.. 


“Derdim var” diyorsun; Dert insani Hak’ka g6tiren Burak’tir; sen bunu bilmiyorsun. Sanma ki 
dert sadece sende var. Sunu bil ki; Sendeki derdi nimet sayanlar da var. Umudunu yikma; 


Yusuf'u hatirla. 


Dert nerede ise deva oraya gider. Yoksulluk nerede ise nimet oraya gider. Soru nerede ise 
cevap oraya verilir. Gemi nerede ise su oradadir. Suyu ara, susuzlugu elde et de sular alttan da 
yerden de fiskirmaya baslasin. Diinya mali Allah’iIn tebessimidir: ona bak! Ama sarhos 
olma... *LA tahzen! (Uziilme!)* Irmaga deniz, denize okyanus sigmaz. . “Asik” olmayana 
anlatsan da “Ben” “Sen” anlamaz. Hakka ulagsmak icin yoldur desen kimse inanmaz... 
G6nluinde zerre-i miskal gems olmayan; Yanmaz, yanamaz... Ayagin kirildi diye UzUlme! Allah 
senden aldigi ayak yerine belki sana kanat verecek. 
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Kuyu dibinde kaldin diye tiziilme! Yusuf kuyudan cikti da Misir’a sultan oldu, unutma! istedigin 
Bir sey; 


Olursa Bir Hayir, Olmazsa Bin Hayir Ara... Gegmis ve gelecek insana goredir. Yoksa hakikat 
alemi birdir. Bu alem bir ruyadir. Zanna kapilma ey can! Rilyada elin kesilse de korkma, elin 
yerindedir. Diinya bir riya ise, bagina gelen felaketler de gecicidir. Neden gok uziiliirstin ki? 
Hersey Ustiine gelip seni dayanamayacagin bir noktaya getirdiginde sakin vaz gegme: - 
Cunku orasi gidisatin degisecegi yerdir. Bu alemin, bu kainatin kitabi sensin: Ag da kendini 
oku ey can! Kainatin en uzak késesi, senin iginde ufak bir nokta... Ama sen bunun farkinda bile 
degilsin. Derdin ne olursa olsun korkma! Yeter ki unudun ALLAH olsun... Herkes bir seye 
guvenirken; Senin guvencen de ALLAH olsun. Higbir gunah, ALLAH’In yice merhametinden 
buyuk degildir ama; 


Derdin ne olursa olsun bir abdest al, nefes gibi... Ve bir seccade ser odanin bir kdsesine, otur 
ve agla , Dilersen hig konusma... O seni ve dertlerini senden daha iyi biliyor unutma. Dua 
ederken O’na kirik bir gdnille el kaldir. Gunki Allah’In merhamet ve ihsani, g6nlu kirik kisiye 
dogru ugar. Sopayla kilime vuranin gayesi, kilimi d6vmek degil, tozu kovmaktir. Allah tozunu 
aliyor diye, niye kederlenirsin EY CAN! 


Eviadiniza ne araba birakirsiniz ne ev ne de baska bir miras. Evlada sadece deger kavramlari 
birakirsiniz. Bakin iki baba da evlatlarina deger kavramlari birakmislar. A.Serif izgdren'in 
kitabindan alintidir Erdem Toplumunda Erdemli insan Sanayi toplumunda, “ekonomik insan” 
urunlerin, bilgi toplumunda, “egitimli insan” bilgilerin Uretimini, tarih iginde benzeri gorulmedik 
boyutlara tasimistir. Yirminci yuzyilda Uretilen Urun ve bilgilerin hacmi, insanligin tarihi 
boyunca uretilenlerden cok daha buyuktir. Ancak uretilen Urinler ve bilgiler arasinda bilge 
insanla birlikte erdemli insan da yok olup gitmistir. 


Yirmibirinci yuizyilin baginda, diinya “Teknolojinin Otesi” isimli kitabimizda vurgulandig! gibi, 
buyuk bir d6nusimin esigindedir. Sekuler kultur, insani ya lonesco'nun gergedanlari gibi, 
toplu olarak ya da Kafka'nin hamambéocekleri gibi, tek tek kendine, ekonomiye, politikaya ve 
sanata yabancilastirmistir. Kultursuzlesmenin 6nUne gecmek icin, bilgi toplumunun “egitimli 
insani"nin, “erdemli insan’a ddnusmesi gerekir. 


Hafta sonunda, UTESAV'In yéneticileri Sami Yilmaz, ibrahim Ceylan, Salih Keskin, M. Akif 
Ozyurt ve Faruk Yazar'in, MUSIAD'da diizenledikleri “is Hayatinda Erdemli insan” konulu bir 


“Arama Konferansi’na katildim. Prof. 


ismail Ozsoy, Doc. Dr. Halil Zaim, Dr. Nihat Alayoglu ve Mehmet Polat ile birlikte, erdem 
toplumunda erdemli insanin g6rev ve sorumluluklarini tartistik. 


T.S. Eliot'in “Bilgi iginde kaybettigimiz bilgelik nerede? / Haber icinde kaybettigimiz bilgi 
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nerede?” dizeleriyle, dile getirdigi bolluk denizinde, “erdemli insan” yitirilmistir. Ekonomik 
siyasal ve kilturel hayatin odak noktasina “erdemli insan”! yerlestirmeden, bilgi toplumlarinin 
erdem toplumlarina d6nismeleri mumkun degildir. Yirmibirinci yuzyili, “barig yUzyili” yapacak 
olanlar, erdemli insanlardir. 


Erdem toplumunda, Tom Peters'in kavramlastirmasiyla, “Mukemmeli Arayis”, yalnizca erdemli 
insanlarin degil, herkesin “kizil elma’si olur. “Erdemli insan”, ekonomide “erdemli girigimci’ye, 
politikada “erdemli lider”e kilturde de “erdemli sanatci”"ya d6énusutr. Erdemli insanlarin 
¢ogunlugu olusturdugu erdem toplumunda herkes guzellikleri 6zendirmek ve cirkinlikleri 
onlemek icin, elinden gelenin fazlasini yapar. 


Tokyo'da Japonlar'in BBC'i NHK’de bir program hazirligi sirasinda, Unlu iktisatg¢1 John Kenneth 
Galbraith, yenilikgi sosyolog Alvin Toffler'l, “Bir resim bin s6ze bedel”den daha cok “Bir s6z bin 
resime bedel” olmali demis. Erdemli toplumda da, “Bir gizel 6rnek bin kotU 6rnege bedel’dir. 
Erdemli insanlarin degisik alanlarda verdikleri guzel Grnekler, erdem toplumunda binlerce yeni 
uygulamalarin ilham kaynagi olurlar. 


Erdemli insan, eli agiklikta glnese, algak gonillukte topraga, kusurlari Grtmede de geceye 
benzer. 


Erdemli insanin aynasi hem disiincesi hem de eylemidir. 


Erdemli toplum bah¢e, erdemli insan gildur. 24 


Ellerimizde erzak kolileri, gecekondu tabir edilen kerpig¢ bir evin kapisindayiz. 8 yaslarinda bir 
erkek cocugu, utangag bir edayla act kapry!; 


"puyur" etti bizleri... Girdik igeriye, erzaklari biraktik, biraz soluklandik. Evde iki yaslarinda kiz 
kardesinden ve kendisinden baska kimse yoktu. Annesinin nerede oldugunu sorduk; merdiven 
silmeye gitmis. "-Bir saat sonra gelir, annem gelince kardesimi ona birakip ben de okula 
gidecegim." dedi. 


Defter-kitap kilimin Ustiinde agik, ders galistyor, bir yandan da kiz kardesi ile ilgileniyordu. 
Kutuya sarilmadi, yan g6zuyle bile bakmadi. Kirmizi kalemi yoktu. 


Kursun kalemi de tiraslanmamis, belli ki kalem tiragi yoktu. Kuru boya kalemleri kugulmus, iki 
parmak kalmis. Hepsini siki siki lastikle sarmis, kaybolmasinlar diye. Gok kuguk yaziyordu 
harfleri. Defter gabuk bitmemeliydi. Zayifga idi, kardesi de, kendisi de... Ekim ayinin sonlari, 
hava serin ve yagmurlu idi. Sobalari kurulmamisti, ikisinin de ayaklarinda coraplari yoktu. Evde 
esya ¢ok azdi, ama her yer temizdi. "-Su ister misiniz teyze?" dedi. 
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Kabul ettik, cok sevindi. Hepimize birer bardak su ikram etti. Dinlenmistik, "bir ihtiyaci olup 
olmadigini" sorduk. "-Sag olun, her seyim var." dedi. 


Belli ki istemeyi degil, buldugu ile yetinmeyi 6grenmisti. Belli ki, bir kez kapisini galip yardim 
edeni, ikinci bir istekle rahatsiz etmekten utaniyordu. Cok hosumuza gitti. "-Okumak istiyor 
musun?" dedik. "-Cok!" dedi. "-Polis olacagim, katilleri yakalayacagim." 


Sonradan 6grendik; aile, on yil 6nce Siirt'ten istanbul'a gd¢ etmis. Babasinin katili 
bulunamamis. 


Yagmur cok siddetli yagiyordu ve biz de semsiyesizdik. Islanmayalim diye bir mahalle 
yukarida, yeni yapilmis bir sitede yagayan arkadasa ugramaya karar verdik. Arkadasimizin iki 
kizi, bir oglu vardi. Kizlar, 6zel okula gidiyorlardi, ikizdiler. OGlan kugukleri idi. Ayligi bilmem 
kag liraya anaokuluna yazdirmislar. Gocuk, o giin gitmek istememis, tadi yokmus. Evde 
¢ocuklarla ilgilenen bir kadin vardi. Bize gayi da o yapti. Kizlar gok hirgindi, kendilerinin zevkini 
sormadan, kendi kafasina gore annelerinin aldigi elbiseyi beGenmemisler. Corap ponponlu 
degilmis. Elbise dantelli degilmis, lila renkli degilmis. Ne bigimmis. 


kardeslik, illa ki sadaka, yardim, zekat... Ayet-i kerimede: "Allah, rizik yoniinden bir kisminizi 
digerlerinden Ustiin kildi. Kendilerine bol rizik verilenler, riziklarini ellerinin altindakilere 
vermiyorlar ki, onda esit olsunlar. Durum béyle iken Allah'in nimetini inkar mi ediyorlar?" (en- 
Nahl, 71) buyrulmakta. 


Toplum olarak en buyuk ihtiyaglarimizdan biri, kul hakki suuru ve egitim. 


Kamplasmamak, birlik-beraberlik, sefkat, birbirimizin yarasini en samimi duygular ile sarmak... 
Onemli olan kardes olabilmek'.. 


Allah Rasdlt'niin 


Medine'de te'sis ettigi gibi kardeslik... Her seyini kaybetmis, bir cant ile gelmig muhacir ile, yerli 
halk ensar arasindaki gibi 


kardeslik...Malikii'l-Milk (mulkiin gergek sahibi) olanin karsisinda bittin acziyetimizle biz 
kimiz ki? Sadece haddimizi bilsek, cennet gibi bir dinya igin bu bizlere yeter... 25 


